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Brahmin Temple - Giant Swing
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Instrument

 been established as the capital city of the Kingdom of Thailand for
1782 A.D.). Apart from following the city plan of the Ayutthaya Kingdom,

Yodia or King Rama | of the Chakri Dynasty ordered the construction of a
ple with an assembly hall to enshrine a huge Buddha image in order to represent
the new Kingdom which is not inferior to the Ayutthaya Kingdom, in which
ng was the center of all minds. Thus, in 1807, Wat Sudatthepwararam
area that was believed to be the center of the capital. By that time,

ple and the Giant Swing had been constructed.

bk Metropolitan Administration (BMA) has preserved the long - history culture.

Ily developing according to the globalization, Bangkok still maintains its an

dition. In 2006, the year of the 60" anniversary of King Rama IX's accession to the
\ has held various projects and activities in order to celebrate this auspicious

. Among them is the project of publishing books on two centuries of Wat
and those on Brahmin Temple as well as the Giant Swing. These are

idence describing the settlement, city planning, ancient sites and art works

jon, BMA would like to pay gratitude to everyone for good association
BMA. Mareover, BMA is looking forward to receiving every idea to improve
t BMA, which leads Bangkok to a delightful city. BMA hopes that

iith BMA in conserving, renovating and maintaining the historical sites

Bt

(Mr. Apirak Kosayodhin)

Governor of Bangkok
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Foreword

marks a very special occasion for Thai People since the fifth-circle (60")

of His Majesty King Bhumibol accessed to the Throne and the restoration
sremony. The Giant Swing is the monument that Bangkok Metropolitan run
tions both governmental and private section in order to provide the Giant

‘stable as an significant monument of the nation continuously.

) Department considered to maintain the national magnificent monument
ding 8o it Is necessary to inform the understandings for all of professional
i i_g_;ggl_!aborate the cooperation in maintenance of the monuments around
opolitan. According to the previous conducts, it is held the Publishing Project
araram : Cosmic Center from Ideal to Realism, Brahmin Temple-Giant Swing”

\who are qualified in the art history field and those expertised in the involving

ent, city planning, architecture, artisan, painting through culture and living
ed with the monuments and its surroundings from the past till now. This is one
kok Metropolitan Project held for The Sixtieth Anniversary Celebrations of His
Accession to the Throne and on occasion which three monumenits located in

stropolitan for 200 years.

y, City Planning Department earnest hope that these books shall be beneficial for

1o enroll maintenance of national treasures that the ancestors left as the Cultural
2 sustained to last and eternity.

City Planning Department, Bangkok Metropolitan
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LAsWAIKIUBANSEWAS
Royal Ceremonies for the Glory and Prosperity
of the Capital City

AYARSIAN LAY V.naaela BEjGE"
Prof. T. Klauymai na Ayutthya
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Royal ceremonies, in paricular, the ones related to the well-being of the country have been
performed by Thai kings since the old times. The royal ceremonies have been sustained for many reasons:
to console the Thais, to show the strength of the nation, to celebrate the success of the city construction,
1o enjoy the peaceful rule that leads to the wellness of the citizens and to admire the beauty of the city
such as the Grand Palace and meticulously graceful temples.
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His Majesty King Rama |X mentioned the importance of tradition in a royal speech at the gradua-
tion ceremony of Chulalongkorn University on 21 April 1960 i

{3.
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“Tradifion means the pattern or the custom that has been carried on. Any actions

il bege, g populanty and have been continued are considered traditions. We must live
wes with patterns. This is wihy there are fraditions as our guidelines. Thailand has
posessed good traditions since the old times. They have been continued by our ancestors
sany genetitions. And when good traditions reach our time, we shall embrace them
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e epenus occasion of he 60" Anniversary Celebration of King Maha Bhumibol’s Acces-

e Theone i 2006, n order to give honor to the past kings of the Chakn Dynasty, His Majesty
Bocte eyl corcmanies o celebrate Bangkok, the capital of Raltanakosin, When the capital city was
A e 1782 (BB 2325). here was the first grand celebration. Thal was later followed by
e e g celebrations: the 100" Anniversary Celebration of the Capital Establishment in 1882,

the | Aoy GColebration of the Capital Establishment in 1932 and the 200" Anniversary Celebra-

s oy (i b tablishment in 1982 respectively.
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Establishment and Celebration of Rattanakosin in 1782
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Towards the end of King Taksin’s reign, there was a rebel in Thonburi, People and monks
suffered. Phya San and his party plotted a rebel. King Taksin was overthrown and closely guarded while
Phya San was on duty as if nothing happened. This led to a civil war. During the time,
Chao Phya Maha Kasat Suk was in the battle in Cambodia. Hearing about the rebel, he marched back and
reached Thonburi on 6" April 1785. People were oul on streets to welcome him and beg for help. All the
officers invited him to the throne. He was later named “King Phra Buddha Yodfa the Great™ (King Rama ).
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Alter the traitors were eradicated and King Taksin was freed, King Rama | wished to expand the
city. The plan was to move the capital city to the other side of the Chac Phraya River. Il was assumed that
the reason to build the new capital city was due 1o the continuing wars with Burma. Thonburi was on both
sides of the Chao Phraya River. That is, the river ran through the middle of the city like Pitsanulok. During
the war time, the transportation of food and arms was Inconvenient. Moreover, the rotation of soldiers faced
difficulty because they had to travel across the river. Al the battle against the Burmese King Asaewoonki in
Pisanulok, His Majesty had to bulld the temporary bridge across the Nan River. However, Il would be a
trouble lo construct one over the Chao Phraya River which was much wider and deeper. Therefore, Thonburi
was not in a safe location.
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King Rama | desired to have the new capital city located on the eastern side of the river. The new
2, would have the river running in the west and the south. His Majesty thought of having moats
ith and the east 1o make the city difficult to be attacked. Moreover, the neighboring land in the
area of mire, while the westemn side of the Chao Phraya River was a concave side of a river
5¢ characlers were of good protection.
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e former palace as the olficial administration center was in a restricted area having two temples
5. The compound was therefore impossible to expand. On 8" April 1782, two days after
had reached Thonburi, he had a royal command ordering Phya Thammathikorn and Phya
1o be the chiefs of the construction work of the new capital. They were responsible in leading
d soldiers to measure the land in the eastern side. Then, the ceremony of the enshrined
the center was held an Sunday 21 * April 1782 at 6.54 a.m. The new palace was located in
“land of Phya Raja Setti and Chinese community. They were asked to move to Tee Suan,

m Wat Sam Preum canal to Wat Sam Peng canal. Then, the Grand Palace was built, fencing
iy log fortification
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According to the memo of Prince Damrong to M.R. Sumanachart Swasdikul, taken from the April
g Wanakadi magazine in 1948, the tradition of erecting the enshrined pillar was explained

“wiawszynoeanigie landwnsnanawys fausninssynAesmenision
autlyanidimiunsasars (wedluuwauimsandacinsed d1lndesls
ihuasaonansarwliufinei armsesaslondaels idnluuasnminlose
alonasdonmlidedn msandeslgifeas 2 eeheritui Aa wanidao
N LING 18"

"When King Phra BuddhaYodfa crossed the river from Thonburi, the enshrined pillar
was his llrst mission. With circumspect calcutation, the conclusion was to found the new capital
where Il has been until now. However, without any marking, there would be no certainty.
moving might be likely to happen again. Therefore, everyone agreed to have the city pillar.
it should be noted that there must be two markings in the founding of the capital city: the
enshrined pillar and the Lord Buddha's Relics.”
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The explanation is considered greatly valuable in the view of political science. During the reign of
King Taksin, there was no official announcement that Thonburi would be the permanent or lemporary
capital city. Spiritually, most of the citizens were slill bound to Ayutthaya. They yearned and wished to go
back to reconstruct the destroyed capital city. To erect the enshrined pillar in the reign of Rama | was to
announce that the new capital city was to be surely founded. The city plllar was the spirit center, resulting
from a referendum.
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When the enshrined pillar was placed, King Rama | proceeded to reside in the new palace which
was temporarily built with wood. The next morming was the first day of the Thai New Year in 1783, the city
construction began as the history read:
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“In 1783, the Rabbit Year, King Rama | ordered a big working group to make

new bricks and take some bricks dowr frorm the walls of the old capital. The Grand Palace and
he Bowomsathan Mongkol palace (Palace to the Front) were built in that year. The Wilchayen
Forr and the walls of Thonburi were demolished, in order that the capital could expand. Ten
thousands Khmer workers were enlisted to dig a canal in the east starting from Bang L.ampoo
o meal (he river before reaching Wat Sam Preumn. The canal was 84 sen 13 wa long, 10 wa
wide and 5 sok deep. It was given the name “Rob Krung Canal®. The length of the river that
wan frem e mouth of the Rob Krung Canal to the mouth of a canal in the north was 91 sen 16
wa In total the city was surrounded by the watercourse of 177 sen and 9 wa long. Two
additional canals were dug starting from the existing ditch to meet the Rob Krung Canal.
Flnally, another canal was dug above Wat Sakae., This one was big and given the name
“"Mahanak Canal”™. In the rainy season, the Mahanak Canal was filled with people celebrating
ind singing like the old time in Ayutthaya. After the last canal was completely dug., Wat
Sakae was given the new name “Wat Sa Ket". And the Khmer workers were asked 1o

help digging the base for a new ordination hall.

After all the canals were completed, bricks were made and wood was prepared,
King Rama | ordered five thousand Lao people from Vientiene be enlisted to bulld the city,

Al the same hme, the official notes were sent o all governors in the provinces, including the
anes along the west side of the Khong River. They were requested lo come and gather in
the city. Everyone was assigned to walch over workers, both in the city and in the nearby

provinces The construction of city walls began, along with forts at every 10 sen of the walls.”
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ventually, the city walls were 177 sen 9@ wa long (7,200 metres), surrounding the city area of

They were 7 sok high (3.60 metres) and 5 sok thick (2.70 melres). There were 16 big gates

15 such as Phra Sumeru, Phra Aditaya, Phra Candra, Mahakala. In the later time, the walls, torts

were demolished. Only three torts and some parts of the walls are regrettably left today.
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Ainso (muking pencils), Baan Chang Lok (casting images), Baan Nang Lerng (Nang Lerng Is the
famous large [ar makar Like Avutihaya, the new capital city had the Golden Mount and the main
hanak Canal I is gesurned that Aydtthaya's city plan was used due to two reasons. First, the

piychological war to lat those countries know of the rebirth ot Thaitand, This is the proof that
o "Bullding the city as [ts loutishing time™ has been practical for hundred years.
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According 1o thes ehionclis, after the coranation ceremony King Rama | hosted the Grand
Ralebration of the Capital Extabhstunent for three days. Monks from every temple, both inside and outside
Hhe city, were invited 1o chint blessings on a rampart of every boundary stone around the city, one monk for
one stone His Maesly oave money o government officers and asked them to arrange food for monks.
There ware chiatity halls sverywhiee n e aity o teed the poor and the wanderers. The lrees decorated
with 3-chang money were placed on he ety walls for three days. His Majesty spent a large amount of
his parsanal maney lon he celebnmon There were many kinds of entertainments and many big playhouses
of aclressen. Fach hoose was glven 10 chang every day: The event was as well the celebration of
Wal Plira i Rethainn Sdt=sadarai,
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Following the Grand Celebration, King Rama | gave the name to the new capital city. Rhymed
with the name of the Emerald Buddha, it was “Krungthep Mahanakorn Bovorn Rattanakosin
Mabhintharayutthaya Mahadilok Popnoparat Ratchathanee Burirom Udom Ralchanives Maha Satan
Amompimarn Awatansathit Sakkathattiya Wisnukamprasit".
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The name means “The capital city keeps the heavenly Emerald Buddha. With the power of the
king who built it, the city will be peaceful and prosperous™. In the forth reign, the king changed the parl
from “Bovorn Rattanakosin™ to “Amorn Rattanakosin”. Bangkok was founded and grandly celebrated.

aulnowszuwasasuiasl wnednsty 2425
100" Anniversary Grand Celebration of the Capital

Establishment in 1882
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After King Rama | of the Chakri Dynasty founded Rattanakosin as the capital city, there
were four kings succeeding to the throne and peacefully ruled the country, They had eradicated all enemies
and protected the nation. On 8" April 6 1882, King Rama V wished to have the 2" Grand Celebration of the
Capilal Establishment,

The details of the Grand Celebration were as follows;
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e Celebration of Wat Phra Sri Rattana Sasadaram - When the Grand Palace and the
apial aity were built, Wat Phra Sri Rattana Sasadaram or the royal lemple was as well constructed, The
fampie, herelore, has been the symbol of the nation. It houses the Emerald Buddha which King Rama |
sl his august power support. In the reign of King Rama 1V, the temple was restored and celebrated.
i the ke of King Rama V. the temple was in the state of decay and some additional constructions
weE ot vt completed. His Majesty then ordered his younger brothers to be responsible for the construc-
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During the restoration, the construction of a pavilion with a prang (later named the Royal
Pantheon) and Phra Sri Rattana Ched| begun in the reign of Rama IV was elaborately carried on. Doors and
windows were laid with mother of pearl in the four patterns of the highest royal decorations. They were the
last grand mother-of-pearl works of the Rattanakosin time. Phra Sri Rattana Chedi was re-plastered for a
better shape and covered with gold tiles. It became the magnificent grand chedi with perfect structure. The
platform supporting the Royal Pantheon and Phra Sri Rattana Chedi was decorated with artwork such as
small pavilions, each of which housed the emblem of the state in each reign, cast images of white elephants
in each reign, statues of creatures and a cement miniature of Ankor Wat Temple in Cambodia with an
accurate shape. Moreover, every building in the complex, starting with the ordination hall, was repaired, It
was the time when the great literature was born. The verses of Rarakien were composed and engraved
on stones used to decorate the pillars of the gallery
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King Rama V merely spent money from the Treasury, which King Rama IV had donated to the
restoration of the royal temples, and his personal money for the renovation. Moreover, he proceeded to the
lemple every day to check over the work until everything was completed.
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2. The statues of King Rama |, Il, Il and IV were placed in the Sivalaya Mahaprasada Hall -~
King Rama V ordered the statues of the four late kings to be made. in order that the present king, royal
families and government officers could commemorate once a year. However, there was no such a grand
and supreme place to house the statues, Sutthal Sawan was temporarily used to house the statues before
the five - tiered hall named Sivalaya Mahaprasada was constructed. After the new hall was completed,
the statues of the past kings were moved in.
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The making of the four statues was a difficult work since there were na photos to be models. Their
appearances were told by people who had seen the kings in person. In particular, the statue of King Rama
| was the most difficult job because not many people in his time were still allive. However, they could

22



ally find four or five men to make sure that the statue looked identical to King Rama |. Today, this

NS still used when an artist has to make a statue or draw a portrait of a person in the history. For the

Slatue of King Rama IV, King Rama V was not satisfied with it and had it corrected until everyone
approved.
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3. The Court of Justice was established on Ratchadamnoen Road near the Meru Ground - King
Rama V realized that the lawful and rightful judgment was his first— priority mission for the well - being of his,
citizens, During the reign of King Rama V, the law and the old process of litigation were outdated, lea
to accumulative unsettled lawsuits. Moreover, court officers were moved to other departments doing othe
jobs. His Majesty interrogated at length all cases and thoroughly studied both domestic and international
traditions. Finally, King Rama V wished to establish a central court where all lawsuits could be taken
consideration by courts and ministries. His Majesty, furthermore, ordered the law to be written in order |
increase standard justice. King Rama V commanded Phraya Surawongsa Vaiyaval Pattanasak to
European engineers to build the Royal Supreme Court in order that the justice should be followed as

nation’s principle. The first base stone was scheduled to be placed during the 100" anniversary celebrations
of the capital establishment.
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The Court of Justice Hall was a grand and exquisite building. It was used until the Revolution.
At that time, the hall was regrettably demolished and replaced by the modern - styled building.
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4. The Exhibition Fair for Domestic Products -~ King Rama V realized that a living of his pec la

had become prosperous. The local products, crops and handicrafts should be traded both domestical
internationally. All the goods needed to be gathered at one place In order that royal families, government
officers and citizens could see and buy. Additionally, people could make a living and trade here. J
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The Exhibition Fair for Domestic Products was held at the Meru Ground for 3 months.
Despite its firs! lime, the fair went well and successful. This showed that although everything
‘had been destroyed before Rattanakosin was founded, Thailland could make It up in a hundred year.
Morsovar. the Royal members could keep the country in peace until its 100" year. Thai
people than deserved to rejoice. His Majesty asked some of royal members and government officers 1o
gollect all kinds of products in the capital city and provinces and to have them exhibited
and raded In every city to promote the national economy.
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Other significant activities on the occasion of the Grand Celebration were related to religions.
Merits were made for the late kings and royal members. Monks chanted blessings at Wat Phra Sri Rattana
Sasadaram. Important places, forts, and on ramparts of the walls of the Grand Palace and the Palace to the
Front and avery boundary stones of city walls. Food and essentials were offered to monks. Fireworks were

it and entartainments were performed within the temple and around the capital city for there days three
rights. It was the national joyful time.

WseiunaRanInsswAssey 150 T wnsdnso 2475
150" Anniversary Grand Celebration of the Capital Establishment in

1932
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After the first Grand Celebration of the Capital Establishment in the reign of King Rama | and the
100" Anniversary Grand Celebration in the rule of King Rama V in 1882, King Rama VIl wished 1o have the
third Giiaind Celebration in 1932, The program was divided into three parts;
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Part | — The celebration of the capilal establishment which consisted of the worship to the late
kings, the celebration of Wat Phra Sri Rattana Sasadaram and the inauguration ceremony of the monument
ol King Rama |

Part || = The celebration of the throne
Part || — The merit-making ceremony

The delalls of the celebration can be summarized as follows;
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“As for the 150" Anniversary Grand Celebration of the Capital Establishment in April
1932, according to King Rama VII, since King Rama | of the Chakri Dynasty founded
Bangkok in 1782. it has came to the 150" year of the capital city in 1932. On this auspicious
occasion, the Grand Celebration should be held and a monument should be made in the
commemoration of King Rama |. His Majesty, therefore, jointly donated personal money
with the government, royal members, officers, citizens and immigrants to build the monument
of King Rama | and a bridge over the Chao Phraya River to connect the capital city and
Thonburi. The bridge was given the name “Phra Buddha Yodfa”. The monument and the
bridge are called “Patom Borom Rachanusorn” (the remembrance of the first king).
Additionally, His Majesty has performed many kinds of merit-making such as restoring
Wat Phra Sri Rattana Sasadaram and having Buddhist scriptures made for preaching. Today,
every mission has been completed. The Grand Celebration consists of three parts and can
be described as follows;”
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Part 1 = The Celebration ol the Capital Establishment
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A. Worship 1o the Late Kings
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On 4" April 1932 a1 5:00 p.m., King Rama VII left Borom Phiman in the compound of the Grand
2 and proceeded 1o the Meru Ground by a royal horse carriage. Phya Yommaraj (Pan Sukhum) paid
B irfbute 1o His Majesty on behalt of Thai citizens. His Majesty accepted and went to the mondop. which was
he place of worship. behind the royal pavilion. King Rama VII sat there, facing Wat Phra Sri Rattana
asadaram. He [t candles and incense sticks to pay homage to the Three Gems and to worship the late
gnas. Then His Majesty relumed 1o the pavilion. There, he gave twelve flags of victory to the army troops.

Aller thal, King Rama VIl dscended the royal horse carriage to circumambulate the Meru Ground clockwise
g meel his wall - wishers, Finally, His Majesty returned to the Grand Palace.
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B, Celebration of Wit Phra Sri Rattana Sasadaram
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On 4" April 1932, atter the worship 1o the past kings at the Meru Ground, King Rama VII
proceeded to the ordination hall of Wat Phra Sri Rattana Sasadaram in the compound of the Grand Palace.
Prince Chinnavorn Sirirat, the Supreme Patriarch, gave blessing. Thirty-five high dignitary monks led by
the Supreme Patriarch chanled, After that, His Majesty went to the Sawadisopa gate by a royal car.
There, King Rama VIl Il fireworks 1o pay homage to the Buddha and his teaching before leaving for
Dusit Palace. Musie and entertainments began since then.
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On 5" April 1932 at 10:55 a.m., King Rama VIl proceeded to the ordination hall of Wat Phra Srl
Rattana Sasadaram by a royal car. His Majesty offered food to the high dignitary monks who chanted the
day before. He annoited the Buddhist preaching scriptures. Then, His Majesty went to the Royal Pantheon.
He lit a candle and incense sticks to worship the statues of late kings. Finally, King Rama VIl left for Dusit
Palace.
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Al 4:00 p.m., officers placed flower offerings In gold, silver, and crystal clear color at the temple.
They then started a procession to celebrate Wat Phra Sri Rattana Sasadaram and the preaching scriptures,
Entertainments were performed until late at night.

A. matlalgnusuauiyasa

C. Inauguration ceremony of the Monument of King Rama I
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On 5 April 1932 at 5:10 p.m., King Rama VII proceeded to Wat Sudat Dhepwararam by a royal
car, His Majesty entered the assembly hall, lit a candle and incense sticks to pay homage to Phra
Sakyamuni. One hundred and twenty monks from twelve temples, led by Somdej Phara Wannarat, chanled
blessings on the auspicious occasion of the capital celebration. At 5:15 p.m., King Rama VIl went by a roya
car to the ceremonial pavilion at the Phranakon side of Phra Buddha Yodfa Bridge. His Majesty it candles
and incense sticks. The Supreme Patriarch gave blessing and monks chanted while the King gave al
letters of appointment and medals to the officers responsible for the bridge construction. After the chan w-;.
finished, the Supreme Patriarch bid farewell. Finally, His Majesty left for the Dusit Palace at 6:30 p.m..
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on 6" April 1932 at 6:45 a.m., King Rama VIl dressed in his high royal decorations and fez

Holding his august sword, His Majesty got on a royal vehicle and marched to the monument ol
King Rama |. Reaching the ceremonial pavilion, His Majesty lit a candle and incense sticks, Prince
Nakomsawan Worapinit, the chairman of the construction committee of the monument of King Rama |, gave
a work report. His Majesty responded. When it reached the auspicious time at 8:16 a.m., King Rama VII
went 1o a stand and pressed an electric button with a silver knife. Curtains opened and the statue of King
Rama | appeared. The Phra Buddha Yodfa Bridge and its plate were opened. A court official, Phya
Horathibodee, hit the gong. Monks chanted blessings. Officers played the band with conches, homs, drumg
and other musical instruments. Army troops paid respect while the band played the king - praising song.
Naval officers fired cannons for twenty-one times, Entertainments began to celebrate the capital city and
the monuments.
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King Rama VIl ascended the throne, on which the statue of King Rama | was seated. His Majesty
sprinkled holy water and made blessing marks on the statue. The King lit a candle and Incense sticks to pay
homage and returned to the ceremonial pavilion. His Majesty offered essentials and souvenirs 1o the monks.
Next, he ascended a platform to look at the procession which passed by to cross the bridge. His M_aiesmg
then descended and rested on a royal vehicle and marched across the bridge to the Thonburi side. The
royal vehicle drew near a platform at the foot of the bridge. King Rama VII proceeded to the royal pavilion,
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A bridge official lifted the bridge.
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Resting n the royal pavilion, King Rama VIl ordered the royal barge procession to move through
htige and past the royal pavilion. When the Akachai Henhao and Akachai Laothong barges passed by,
uvamahamsa barge was brought against the platform, His Majesty descended into the barge and sat
'.-'.' Ihe throne. The Anekchart Phuchong barge was the second royal barge. Naval officers fired cannons
bEnly - one times. The royal barge stopped at the Ratchavoradit Pier. His Majesty ascended and left by
& foyal car for Dusit Palace,
a o ar & o o [ d  w w e

IR 10 wIWNT 30 I WWNITWAIU T8 TLazlAIadd I8 IFATANARNLANOY

uelldnuiv Wk wwazlssansusuLIw e awaN Lagws=ranLag

At 10:30 am,, officers placed rice offering and sacrifice in front of the enshrined city pillar.
\ Brihmin it & candle and passed it to officers and people.
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At 5:00 pm., officers placed flower offerings in gold, silver and crystal clear colars in front of
2 slatue of King Rama .
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At B:30 pan, lanterns were lit and entertainments began.
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On 77 and 8" April at 5:00 p.m., officers placed offerings in front of the statue and made
e procession around the stand. Lanterns were lit and there were entertainments for two days.
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The signiticant remembrance of the Grand Celebration was the Rama | Bridge and Thonburi's city
plin. Thonbur's associated roads connecting the bridges in the future were designed. Moreover, the roads

on the capital side ware expanded while new roads were planed to connect bridges in future. It was the
Important plan 1o expand the city to the Thonburi side,
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The Idea of bullding a bridge over the Chao Phraya River started in the reign of King Rama V and
King Rama VI. However, It was held back due to unaffordable national financial status. When King Rama VI
wished to host the 150" Anniversary Grand Celebration of the Capital Establishment, His Majesty thought of
having monuments made for the auspicious occasion. Thus, the king appointed the committee for this
matter, Nine members voted for the construction of the Court of Justice near the Meru Ground, while othar
four agreed to build a bridge to connect the capital city and Thonburi. The Idea of constructing the bridge
gained fewer voles owing to the fact aboul the budget. Although the bridge would be useful for the expan-
sion of the capital city, a great deal of budgets was needed not only for the bridge but also associated
connecting roads. Despise this fact, King Rama VIl maintained that the conslruction of the bridge
should wait no more. Otherwise, it would take years to have a bridge. His Majesty proposed the idea that
the money could be asked for donations. King Rama VII gave his personal money of two million baht to
slart the donation. The government was requested to fill in the rest after the donation. His Majesty also

thought that the statue could be bullt near the bridge. However, his idea contradicted with those of
many royal members and senior officers. It was the beneficlal idea for the country.
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In this connection, the committee invited representatives of companies from overseas with
experience in bullding a huge bridge over a river, There were five companies from five countries.
After the inspection, they proposed designs and submitted tenders. Finally, Doorman Long Company
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Wi was chosen to be a contractor under 262,288 pounds. A budget for the bridge and roads
Wp ot Jour millions and five hundred thousand baht. The king graciously assisted by donating
wome buildings inherited from Prince Pitsanulok Prachanatha, in the total of one million
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The bridge was made of steel. Iis length was 229.76 metres and the width was 16.68
& 1wo bases were made of bricks and stones with decorations. The bridge was
the name “Phra Buddha Yodta™.

The status was King Rama | dressed in the royal garment with decorations sitting on the royal

do. Il was made with bronze, The height from the 2.30 - metre wide base to the top was 4.60 metres.
e, he stalue was three imes bigger than King Rama | in real person. Both the bridge and the statue

s e ramarmbrance of King Rama | and have been the glory of Bangkok since then.
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On 8" Apnl & 1032 at 5:45 pm., King Rama VIl left Dusit Palace by a royal car and proceeded to
Ghakn Mahi Prasada in the compound of the Grand Palace. His Majesty rested in the ceremonial quarter

us peoasion of the celebration of the throne. After monks bid farewell, King Rama VIl went to the
panecting hall 1o mest officers, At 7210 pam., His Majesty left for Dusil Palace.
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On 9" April 9 1932 at 10:55 a.m.. the king left Dusit Palace by a royal car and proceeded to Chakn
Maha Prasada. At the ceremonial quarter, His Majesty offered food to the monks who chanted the day
before. Alter that, the king went into Borom Ratchasathit Mahoran to change into a white garment. At
12:00 am., His Majesty moved to the deck next to the throne. He lit a candle and incense sticks lo pay
homage to gods. Then the king sat on the Muratha Pisek Throne under the nine - tier umbrella, facing
northwards. His Majesty bathed himsell with sacred waler. An Astrologer hit the gong. A Brahmin
blew the horn. Small drums were swung. The band started with trumpets and musical instrumerts.
Monks chanted blessings.
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After that, King Rama VII went back to Borom Ratchasathit Mahoran and changed into
his royal garments. In the ceremonial quarnter, he offered essentials to the monks. At 1:10 p.m,, His Majesty
returned to Dusit Palace.
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At 2:00 p.m, officers placed offerings in gold, silver and crystal clear colors and made a procession
around Chakri Maha Prasada thal had been renovated.
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On 23" April 1932, King Rama VIl performed a merit-making in dedication to the past 6 kings and
Queen Banpeeluang.

AN 18 WIRN 5 WAl wisumasBawsadag @hawsesmsuiulass e
PINWTETHIRFRNNEINTEUTHIMTIET dResanwssdseaiunsiladey nasqagiiien
(RSasTaAnnaEn I ETIRNSEUTHEG  WasunaNBIW e Imn T mMALRE WSz TH T
599 11 wizlng udmsemendlang wizaed 85 §U aauUnsiwszusHE uaawszaed 85 U
slasfanszTuaniulsssumanasneuns AsuTULEIENEIN RS I EWS
AW WIUSHIAWIANSINBEE Lers wizasdasuunsaiwazusngy wisumasiiawszidnog
Fanszs T muuinszUsE e waimaazeneginazum Tmanasatnanadnerii
theli an 20 WM 45 Wil @hanszEAIwAUNSE TR RR (TumsAnganazI TR
AnauwTEwATATY 150 U WnaAnstY 2475

34



AIBO5 pom,, His Majesty proceeded to the Grand Palace by a royal car. In Amarindra Winijchai,
iy the King lit a candle and incense sticks to pay homage to ashes in eleven containers of the past
sens. Then, King Rama VI offered robes to eighty - five monks. The monks touched ashes
s, Led by Somdej Phra Wannarat, the monks chanted. After that, Somdej Phra Wachirayan
g, The royalty offered robes to the monks and the monks touched ashes with the robes.
gave money 1o lhe royalty and officers. At 8:45 pm, King Rama VIl went back to Dusit Palace.
a8 fthe eve of the 150th Anniversary of the Capital Establishment Grand Celebration in 1932
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King Rama | founded Rattanakosin on 6' April 1782. The city walls, forts, the Grand Palace and
8 '_Sr-l Rattana Sasadaram were built. When the capital was successfully constructed,
fajesty held the first grand celebration lor the establishment of the capital in 1782. In the reign of King
iV, tha city grew up and peacetully reached its 100th year, His Majesty therefore had the second
I galebration in 1882. During the rule of King Rama VII, Rattanakosin came 1o the 150" year. His
sty then held the third celebration
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Priorto 8" April 1982, General Prem Tinlasulanon, the Prime Minister, informed King Rama IX that
tfanekosin would reach its 200" year. It was to be the auspicious occasion to show that the strength of
Lgountry that had safely survived from perils and calamities. The nation was in the peaceful state
gtause of the city founder’s virtues and the talent of the kings succeeded to the throne. The government

d Thal people were delighted and wiling to show their gratitude for the Chakri kings' graciousness and
alis brave men who had sustained the prosperity and peace for the nation.
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King Rama IX ordered the schedules to be made for the merit - making for the capital grand
celebration and the celebration of Wat Phra Sl Sasadaram. All ceremonies followed the traditions and could
be adapted to suit the present time, The programs were as follows;
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The merit — making ceremony

The warship to the past kings

The merit - making to celebrate Wat Phra Sri Rattana Sasadaram
The remembrance ceremony of the Chakri Dynasty

The worship to the guardian spirit

The celebration of the enshrined pillar
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Moreover, the government hosted a social gathering at the government house. There were
additional ceremonles and celebrations held by the government and private sectors. The mair
programs were as follows;
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The merit-making ceremony on the auspicious occasion of the 200" Anniversary to the
gBlishment of Rattanakosin was dedicated to the past kings, queens, heir - apparents, and

limembers who had built and supported Rattanakosin. The ceremony was to show the
e 1o the benevolent persons. It was performed before the celebration.
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The ceremony was held in Amarindra Winijchal of the Grand Palace on 4" April 1982 at 4:30 pm,
Twenty - four monks, led by the Supreme Patriarch, chanted blessings. The preaching was given by
Somdej Phra Yannasangvorn of Wat Bovornnivet Viharmn. The Supreme Patriarch and twenty - five high
dignitary monks touched ashes ol the past kings with robes, etc.
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Worshipping Ceremony to the Past Kings
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The worshipping ceremony to the past kings was performed at the Meru Ground

on 5" April, 1982,
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The ceremony was held according to Brahmanism. On 5" April 5 1982 at 8:00 am
Their Majesties the King and Queen proceeded, by the royal barge procession, from the Wasukree Pier, tc
the Ratchaworadit Pier. Similarly to the 150" Anniversary to the Capital Establishment Celebration, the
Anantanagaraja barge was the leading boal having King Rama I's the Pra Chai Buddha image. Wher
the procession reached the Ratchavoradit Pier, Pra Chai was brought fo the pavilion at the Meru Grounc
by a small parade.

1A 10.30 W WITUMENIAINSSBERILELENBATNTEWANTY  WIKUTHT BRI
LRSI AR IS NTUWR I SAWINAATS WITUTHISAWIA  AZIANKAT 1RTLYE
H51AnaInTS wasaw sanEnigant gniia wnidew uasmieT ey nndma i ansenge
WSEU LRIBBNWIETINENE WEndFNuAINTIUTIANYAWSENININTIUNIAZaBGRNTUTY
fenransanlanasiguianazunsawan Ined ldadansafsinssumasaansswns-
gaadigwilanviniuanisty uaznedeaeAn  wiIiwszs e ARaY INUWNS
WA LU SonumaNEUIaTI  NIIUTNIEANATHTAWILATTAUAAATINUASUSIEN
WIzNTRAT  TUNIZUTHNAI T 71'3\1qmgﬂjLﬁﬂmﬁ%aaswﬁhm'azmaﬁ‘mﬂmﬁ%m:gﬁw-

38



10:30 am, Their Majesties proceeded to the royal pavilion at the Meru Ground. Their
on the Chumsai Throne to received tributes from the prince and princesses. diplomats,
, civilians, parliament members, scouts, students and citizens. The Prime Minister

government and the Thais to pay a fribute and informed that they were delighted that the
- g'iven to King Rama |. His Majesty the King responded. The king then proceeded to the
vilion, His Majesty rested, tacing Wat Pra Sri Rattana Sasadaram and the Royal Pantheon,
a candle and Incense sticks to warship the past kings. His Majesty’s Principal Private Secretary,
88 Boonnak, read the worship announcement,
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it~ Making to Celebrate Wat Phra Sri Rattana Sasadaram
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Wat Phra Sri Rattana Sasadaram, the august temple of Rattanakosin housing the Emerald
Buddha image, has played the significant role in every grand celebration. The late kings, followed by the
Thais, considerably restored the temple. In the auspicious occasion of the 200" Anniversary to the Capital
Establishment Grand Celebration, His Majesty entrusted Her Royal Highness Princess Maha Chakri
Sirindorn with supervising the restoration of the temple, as requested by the government. The work began
in 1977 and completed in 1982. On 5" April 5 1982, the ceremony of mounting the horn - like linials on the
rool ridge and the celebration of Wal Phra Srl Rattana Sasadaram were performed after food was offered
to monks the day before. The leading Brahmin and officers from the Fine Arts Department read
a verse to praise the Emerald Buddha image. A three - string fiddle was played along the reading,
Officers presented rice offerings in gold, silver and crystal clear colors. The Brahman priest started
lighting & consecrated candle and passed it to the royalties and government officers. The processian
then went around the Emerald Buddha image.
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The Remembrance Ceremony of the Chakri Dynasty
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In remembrance of the Chakri Dynasty and obeisance to King Rama |, On April 6, 1982

12505) at 4:30 p.m,, Their Majesties the King and Queen proceeded to the courtyard near the base
i8 King Rama | Bridge. Their Majesties offered flower arrangements, lit a candle and Incense sticks
e Fama | Statue. Their Majesties then retumed 1o the ceremonial pavilion, took precepts and lit a
andle and incense sticks to pay homage to the monument. His Majesty’s Deputy Principal Private
pelary read a speech of praise. Monks in the ceremony, 205 monks at four forts of the Grand Palace

ity monk around the country chanted blessing. Temples and other religious places hit the bell
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ishipping Ceremony to Phra Siam Devathiraja
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King Rama IV thought that it had been several times that the Kingdom of Thailand faced
and calamities and nearly lost her freedom. However, the kingdom was finally and miraculously safe
His Majesty believed that the kingdom was guarded by the supreme God. King Rama V the oford
ordered a bronze statue of the God to be made and named “Phra Siam Devathiraa”. The statue wag
offered with a sacrifice in every reign.
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Since then, the kings in later reigns paid homage and offered a sacrifice to Phra Siam Devathirajg
as the royal ritual for the national peace. On the auspicious occasion of the 200" Anniversary to the Cap .:.
Establishment Grand Celebration, King Rama X ordered Phra Siam Devathiraja to be invited from h
abode in Paisan Taksin to rest in the balcony of Dusit Maha Prasada. The worshipping ritual was performe
on 7" April 1982. Then, His Majesty's Deputy Principal Private Secretary read an announcement of
worship ritual to Phra Siam Devathiraja.
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His Majesty realized that the Thais had never had a chance to pay homage to the statue of Phra
Siam Devathiraja. The king, thus, graciously had Phra Siam Devathiraja rested on the fronf
porch of Dusit Maha Prasada everyday until 26" April in order that Thai peaple could worship.
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Celebration of the Enshrined City Pillar
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King Rama | founded Rattanakosin as the capital city and held the ceremony of erecting the city
pillar on 21" April 1782. After the government beautifully restored the pillar, King Rama IX graciously
presided over the worshipping ritual on 21" April 1982. It was traditionally auspicious moment of the city.
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@Wﬂ from the above - mentioned ceremonies, the government also hosted a social gathering at
Bovemmen! House on 9" April 9 1982 at 7:00 p.m., to pay a tribute to His Majesty the King and to
Brate the 200" year of the Chakri Dynasty. The dynasty enjoyed the longest ruling time of the Kingdom
jalland. Their Majesties, accompanying by the prince and princesses, graciously presided over the
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The 200" Anniversary to the Capital Establishment Grand Celebration was impressively
ipleted. I assured the loyalty and gratitude to the kings of the Chakti Dynasty, the spiritual center of
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Giant Swing
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The Giant Swing, “Sao Chingcha™ In Thal, Is
21 meters high and permanently situated to the
north of Wat Sudatdhepwararam, Sao Chingcha
sub-district, Phranakorn district, Bangkok, It
consists of a pair of hugh red painted teak tapering
columns and a topmoslt cross - piece with elabo-
rately carved Thai motifs. There is a lightning rod
which is as long as the Swing's height, All of Ihese
attributes are set on a white stone circular lotus
base with a diameter of 10.50 meters. whose
upper surface is covered with red tiles. The plate
relating the history of the Giant Swing Is attached
to its vertical surface. In the north and south of
the base, there is a set of two steps.
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Two years later, the Fine Arts Department
registered the Giant Swing to be one of important
monuments in Thailand, on 22™ November 1949.
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The style of the Swing itself is similar with

Pratoo Yod Kyo, a kind of ancient Thai - style gate.
Iis dasign and original function is suitable for
the Swinging ceremony held according 1o the
ol Brahmanism which was well - known
i the ancient Siamese court. Thus, in Thailand,
he Giant Swing is the early evidence of a
:..?- manical ritual and is valuable In the aspect
ol history, religion and art
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History of the Giant Swing :

Construction and Renovation
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King Rama |, or King Buddha Yodfa, had the
Giant Swing built in front of Brahmin Temple,
ot Devasathan n Thal, in the fourth day of the
waxing moon (n the fifth lunar month In the Dragon

year of 1784. The Swinging ceremony was held
since then.
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According to hearsay, Phrakru Sittichai
(Kratai). a Naliwan Brahmin from Sukhothai told
King Rama | that in Trivampavai the Swinging
ceremony must be held, This caused the Giam
Swing to be buill on the spot supposed to be
the center of the city. However, there are not
any historical accounts to support it.
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As for the word “Nallwan”, ils original
meaning is not clear; It is only known that this word
refers 1o a Brahmin who Is in charge of swinging
the swing in the ritual, According to the analysis by
Prince Damrong, it probably refers to a slave of a
Brahmin., Some scholars suggested that the
word might be transformed from “nalika”™ in the

Tamil language which means a coconul keepgl
However, in Periya Puranam which |s a scriplureln
the Tamil language, Brahmins who believe in Siv
are called “Naalvar".
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On the fifth day of the waxing moon in th
first lunar month of 1819, In the reign of Kif
Rama II, the Giant Swing was struck by (he
thunder. This damaged the Swing a litlle, ang
there was only small restoration,
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Fifty tive years later, in the reign of King
Rama V, the gas manufacturing factory inside the
Royal Palace exploded. Thus, the new one was
built near the Giant Swing. However, shortly after
that, the new gas factory was pulled down and
replaced by a new markel. According lo Prince
Damrong, the Gaint Swing was moved at this time
because it was not so big as the present - day
Giant Swing and thus hidden by a slum of this
area. The description of this area written in Nirat
Hampueng, a poem composed by Yu in the reign
ol King Rama V, Is also similar with Prince
Damrong’s explanation.
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Prince Damrong also said that, at the tima
of dismantling the Giant Swing, there was an
argument on the preservation of the Swinging
ceremony in the congress of King Rama V's
ministers. There were two different opinions; the
first group preferred to give It up because It was
a superstitious ritual while the other group would
like to maintain it and also the Giant Swing. Finally,
King Rama V agreed with the second group ard
thus had a new Giant Swing built.
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Some texts in the letter from King Rama V
lo Prince Naresuanril and Chaophraya
Tevelwongwiwat in 1901, show thal the pedestal
and the lampposts at the four corners of the

Giant Swing were added in this reign
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Lampaost near the Giant Swing, probably

gracted in the ralgn of King Raina Vv
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In 1920, in the reign of King Rama VI, Lot
T. Leonowen Ltd., which had a special forest e

cession in Thailand, donated extraordinarily I
and long teak logs for making the columns @

figure of the Giant Swing must have been I
after the stated history was well - Knowr becabs
it was not the original logo of this company
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Ten years later, due o the dilapidated
condition of the carved molifs of the cross - piece,
the Municipality of Bangkok held the renovation
of the Giant Swing. The new one was set in
December in 1959. That renovation was sponsored
by Louis T. Leonowen Ltd. After that, this company
donated 100 pounds each year. However; later an,
the donation project was canceled.
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In 1970 the Giant Swing was s0
deteriorated thal its two posls were changed.
National Forest Industry presented a pair of posts
to the Municipality of Bangkok for this purpose.
The restoration of that time was aimed 1o maintain
its original styles. After the renovation was
acoompllshed an opening ceremony was held in
29" June 1972. In 1982, to celebrate the 200" year
of Rattanakosin, many historical sites including
the Giant Swing were repaired. In 1994, some
small parts of it were restored,

In late 2004 Bangkok Metropolitan
Administration (BMA) found the damage of the
Giant Swing caused by birds, termites and other
insects. The Department of City Planning was
therefore assigned to be in charge of the renova-
tion. Carbon Fiber and Epoxy was used to
strengthen the Swing. Simultaneously, the surface
of the teak woods was refined deliberately. This
mission took 60 days to be accomplished. A
worshipping ceremony for the Giant Swing was
held at the area of the Swing in 12" March 2005
with Phraku Vamadebmuni taking care of the
Brahmanical rite.
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While the Giant Swing was renovated, BMA
was searching for new teak woods lo replace
the old ones. Finally, 6 teak trees from Denchai
district, Prae province wera chosen. Their diameter
is over 100 centimeters long while their circumfer-
ence and height is over 350 centimelers and
30 meters respectively, The highest one is 40
centimeters high. Each of them is mare than 100
years old,

hh
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On 19" May 2006, 9.30 a.m., the high
ranking officers of BMA and the governof el
Prae province jointly held a Buddhist ritual and
had a temporary shrine built in order to worship
and beg for forgiveness from the spirits in the
chosen trees. In the afternoon, led by Phrakii
Vamadebmur, a Brahmanical rite was held on the
fixed auspicious lime. After the religious rite, popped
rice and flowers were thrown onto stamps for trees,
wood cutting tools and sacrificed sweets. Then,
Phrakru sprayed lustral water on and anointed
woods as well as wood cutting tools. After that, the
governors of Bangkok and Prae sprayed scentad
water on the teak trees and placed garlands on the
tray in front of them. Also, they planted 9 teak
sprouts as substitutes.
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BMA will have a pavilion built for covering
the remaining foot of each cut tree and also have
a plate stating their history made. All of the cut
woods will be baked in Ayutthaya province. After
that, artisans from the Fine Arts Department will
carve them according lo the original motifs,
The leftover woods will be used for making the
miniatures of the Giant Swing which will become
mementos in the nexl celebration ol the Giant
Swing. Moreover, a million of teak sprouts growing
up from the tissue of those 6 trees will be planted

To celebrate the 60" anniversary of King
Rama IX's accession to the throne and 80"
anniversary of the King's birthday, this project is
planned to be finished before the end of 2006.
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Swinging Festival : the Giant Swing and the Trivampavai Ceremony
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The Swinging festival was a parl ot the
Trivampavai ceremony, a Brahmanical ceremony.
The latter was held for welcoming Siva and Visnu
when they came down to visit the human world
in the second lunar month., This occasion was
considered the beginning of a new year according
to Brahmanism. The festival was held during the
period from December 1o January, in the morning
of the seventh day of the waxing moon and in the
evening of the ninth day of the waxing moon.
Kotmai Tra Samduang is considered as the
oldest literary evidence stating this festival. Kot
Monthianban which is believed to have been
written in the early Ayutthaya period stated,
“first month™... Trivampaval is held..." This shows
that the ceremony was originally held in the first
month and later changed to the second month.
According to King Rama V'’s explanation in his
Royal Ceremonies in the Twelve Months, King
Rama |V some time said that this change occurred
in the period of Ayutthaya Kingdom because, in
the second month, all of the streets were dry
while in the first month they were still wet.
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However, according to the minor version of
» Pithi Dvadasamat, which is assumed to have bean
written in the reign of King Rama | by a courtier
escaping from the old kingdom, Trivampaval was
a royal ceremony held in the first month. This baok
was discovered in the reign of King Rama VI; that's
why King Rama V did not use this book whepn
composing Royal Ceremonies in the Twelve
Months.
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One of the sources that King Rama V used
for compesing this book was Nang Nopphamas or
Tumrup Tao Stichulaluk. Although this book is all
related to fraditions in the Sukhothal period, it is
most likely to have been wrilten in the reigns of
King Rama Il and IIl of the Raftanakosin period.
However, this book also recorded that Triyarmpavai
and Tripavai were held in the first month. From the
explanation by King Rama V recorded by Prince
Damrong In Nang Nopphamas, it seems that in
King Rama V's opinion this book was composed
according to the ancient story not o the events
contemporary with the time of writing this book which
was in the early Rattanakosin period.
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Furthermore, as King Rama V remarked, the
Brahmins could change the time for holding the
ceremony because they held that they kept the
keys of heaven like a Pope; of course, Siva or
other gods could not come down till they read
sacred texts to open the door for them.
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For the Swinging rite in the Triya
ceremony, the king appointed a nobler
impersonate Siva; the chosen nobleman was
Phraya Yeun Chingcha. The king also cho
strong Naliwans to move the Swing. Phraya
Chingcha had to have an audience with
before participating the rite. A parade consistie
noblemen in various ranks would be set accordi
to the tradition as well.
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On the seventh day of the waxing moon, In
the morning, Praya Yeun Chingcha wore the dress
thal he had to wear in a stale occasion: a tall
pointed hat representing a crown, a special shirt,
a loincloth and a tunic, His acolytes would be
dressed like angels accompanying Siva, they wore
a tunic and a tall pointed hat. On the first day, the
parade was started from Wat Ratchaburana,
went along the city wall and stopped at a provided
terporary pavilion which was called *Rong Marok™
or “Rong Manop". Brahmins would bring “the
master plank™ representing the planks that would

be hung at the Giant Swing to the pawilion,
8 a &
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When Phraya Yeun Chingcha arrivedss
Rong Manop. Brahmins brought “the master plzank
back to Devasathan, Symbolizing the master plank
the plank that had already been lied with the
Swing was then let hang down. Then, they logh
Phraya 10 “Rong Chomrom™, a bamboo' paviliof
with a piece of white cloth as its ceiling &
curtains on three sides. In the pavilion, Wl
bamboo rods, each of which was shrouded with &
piece of white cloth, were hung. The first one Was
for sitting while the other was for leaning Phraya®
back against. When Phraya sat on the rod, he had
to rest his right leg on the left one and use {hg
latter to balance himsell. Four Brahmins stood on
his right while four noblemen from the Departments®
of Interior and Defence stood on his left. Two
Brahmins stood in front of him and blew conch
shells. Previously, after this step, the swinging of
the Swing by Naliwans would be held. However,
in the reign of King Rama V. the king ordered the'
addition of a Buddhist rite into this ceremony;
therefore, Phraya must pay homage to Phra S
Sakyamuni in the assembly hall of Wat Sudat
with joss sticks and flowers in the morning and
afternoon.
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g 1o King Aama V's record, previ-

il Into the assembly hall to pay
1l Sakyamuni, He said that, later,
lission outside the hall probably
out late, he would not be able
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In the stage of swinging the Swing. 3 planks
were used. Each of them was hung one after
another and swung by 4 Naliwans. Three tamlueng,
ten bahlt and two tamlueng were for the first,
second and third planks respectively, Each group
had to do the same thing. Firstly, they paid
homage to the swing on their own plank. Then,
while sitting on the plank. they had to move the
swing. As soon as it moved rapidly, they changed
to a standing posture. The first person In the row of
each group was in charge of seizing the provided
money hung on a pole while the last one had to
control the movement of the plank. After this step
was done to all of the three planks, the procession
was set and went back. When it arrived al the royal
pavilion, the armed group in the procession must
turn the top of thelr weapons toward the ground.
The ceremony In the first day was finished at this
stap. However, King Rama IV added a rite; Phraya
Yeun Chingcha must descend the palanquin,
walked to Phratinang Sutthaisawan, and paid
homage to the king. The king, then, gave Phraya
200 Kalapaphruek fruits. After that, Phrava paid
homage to the king again, ascended the palanquin
and went back to Rong Chomrom, This was
considered the final step in the ceremany held in
the seventh day of the waxing moon,
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On the eighth day of the waxing moon, there
were only Brahmanical rites. Phra Maharachakru
took three white planks to have an audience with
God Siva in Devasathan. Each plank represented
different gods whose figures were carved on It; the
first plank bore the figures of the Sun God and the
Moon Ged, the second the Earth Goddess, the third
Goddess Ganges, After finishing the rite inside
Devasathan, the planks were placed in the three
pravided holes in front of Rong Chomrom; the east
hole was reserved for the plank of the Sun God
and the Moon God, the middle one tor the Earth
Goddess and the west one for Goddess Ganges.
All of the three planks faced southwards, o the
place that Phraya Yeun Chingcha was sitting, The
rite of placing the three planks in the holes had
been finished by the dawn of the ninth day of the
waxing moon. The planks were left in the holes for
three days. Al dawn of the Iwelfth day of the
waxing moon, those planks were brought back
to Devasathan,
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In the morning of the ninth day of the waxing
maoon, a procession was set al Wat Ralchaburana
and moved to Wat Phra Chetuphon. Then, for the
next march, the procession had to wait lor the king's
call. They must pay homage to the king, and Phraya
received 200 Kalpaphruek fruits from him. On this
day, the procession did not rest at Rong Manop.
Moreover, the planks were not brought to the
pavilion because they were already hung. Maliwans
swung the three swings. Then, 12 Nafiwans placed
the Sakhon bowl! full of water In front of Hong
Chomrom and periormed the Khaneng dance, While
dancing, they splashed water onto the nearby area
of the pavilion that Phraya was sealed. After that,
Phraya moved to the second and third pavilions,
and Naliwans practiced the same aclion al those
pavilions as well. Then, Phraya led the procession
back to Wat Ratchaburana. Then, the cerermony of
this day was ended
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King Rama V described that originally
Chaophraya Baladep was Phraya Yeun Chingcha.
However, in the reign of King Phra Nangklao, the
rank of Phraya Baladep was canceled. Afier Phraya
Baladep passed away, this duty was performed
by many noblemen. Later, Phraya Surasena (00K
this duty every year,
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In the era of King Mongkut, the king ordered

that the noblemen obtaining the golden tray must
lake turns to pertorm this duty because this made
the ceremony more interesting.
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down by being tied tightly with ropes. However
Gumhaikarn-Chaokrungkao stated that | the
swingers were not able to seize the money Hung
from the pole, their lower half must be buriecf‘,'-,
the ground.
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T nizoncal aceount shows some errors.

B gempe, 1 racorded that the Swinging testival
s et unar month. The lact that it was
movded by me Burmese court according o the
w0l e captives taken from the Ayutthaya
Higdom hould be the cause of this mistake.
The mionpetation by the Burmese interpreters,
Warsltannon from Thai to Burmese languages, and
S cemoohension toward the royal ceremonies of
o cantees caused this book to have a greal
Hnal ol mictakad
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However, the information on the Swinging
ceremony slated in this book makes us more
understand the ceremony and see the pictures of
some details in the ceremony which are not

described in the historical accounts of the early
Rattanakosin period.
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of enjoyable festivals annually held. According

In those days, the Swinging festival was one

to M.C. Poonpitsamai Diskul, an important daug
ter of Prince Damrong, the festive processinn; 1
the cerermony of each year was different from one
another. This tradition was antecedent and must
be resulted from the order of King Rama IV th
the noblemen obtaining the golden lray must tak

lurns lo perform the duty of Phraya Yeun Ching »
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The theme and styles of the procession
In each year were most likely to have been
deliberately planned, as can be seen in an official
document issued on 24" December 1917 with
the design for the car of the Department of
Recruiting Officers
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difig 1o King Rama V, the procession
ias subsidized by the Royal
reign of King Rama VI, the
d was not stable; the money
was too little that some
& was cul. Also, in the same
paolitics was unstable; it was

stitutional monarchy. All of these
‘Swinging ceremony to be given
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The last Swinging ceremony was held in 1934,
Later, 400 baht were paid to Brahmins for
performing this ceremony among themselves.
Also, since then, there was only a sacrificing rite
lo the Gods that was held.
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There are some accounls stating the Giant
Swings In other provinces such as Ayutthaya and
Petchaburi. However, even the remains ol them
are nol discovered.
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The Trivampavai ceremony was aimed to
welcome God Siva which was believed to have
descended Mount Kailasa to the human world in
the New Year day of Brahmanism, His stay lasted
for 10 days, from the seventh day of the waxing
moon to the first day of the waning moon. The
Swinging ceremony was an important part.
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The ceremony was slarted nearly at dawn of
the sixth day of the waxing moon In he second
lunar month. The Brahmins called Moradajaraya
gathered at the shrine of God Sivis. In this ooca-
sion, the ordination of new Brahmins was heid,
After that, the new Brahmins presentad lood 1o
the senior ones. Then, all Brahmins dleaned
themselves and lied their arm with a stiing to show
their priesthood. From the seventh 10 the ninth days
of the waxing moon, the Brahmins anly ale beans
and sesame and took a vow ol clhiastity, as fol
Phra Maharajakru, he must keep doing this for 15
days and resided In Devasathan duning s pariod,
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Nowadays, the Swinging ceremony is not
g bul the relaled Brahmamcal rites are still
eed. Al dawn of the sixth day of the waxing
_glter the ordination and the presentation of
868, Brahmins perform a rite at the mounting plat-
if front of Wal Sudat. Then. the worshipping
Iﬂé{s garried oul al he area o the north of the
ﬁn! Swing, After that e same rite is done o the

slor plank, When all of the stated rites are
inshed, 1he sacriiced (ood placed In front of the
inages of Gods Is laken. Also, there Is an
gaohpnge of food between Phra Rajakru and
Beatimins. Then. (hey gulbered tor a meal. These
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are the rites performed on the sixth day of the
waxing moarn.
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In the morning of the seventh day of the
waxing moon, in the shrine of God Siva, Phra
Maharajakru read the sacred text to open the
glass gate of Kailasasivalai. This rite was aimed to
invite Siva to the human world. After Lhis stage,
Brahmins offered “Khao Piag” to the God and went
to Rong Manop, in which Phraya Yeun Chingcha
was waiting
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Khao Piag is nce cooked with coconut milk
and cows' milk, It was considered holy rice which
was only cooked for serving the Gods in the
Triyampavai ceremony. When the candles and joss
stlicks extinguished, Brahmins ate the sacrificed
Khao Piag because they thought that it made
them lucky. In present days, because of canceling
the Swinging ceremony, offering Khao Piag to the
Gods is done in every morning from the eighth day
of the waxing moon to the fifth day of the waning
maoon.
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N he evening, another nte was performed
arting wilth practicing Avisudadha. This word

(e found in Royal Ceremonies in the Twelve
iths of King Rama V. However, its definition is

=]

soribed in 2 ways. The first group said that it
RS cleaning up the body by reading Veda be-

yshipping maslers. The second said that its
ignel name must have been “Atamavisutdhi™

gllater period, the term has been understood
niusingly, as evidenced by its delinition given
y diiferant books.
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In the present - day Afamavisutdhi rite, the
set of alter offerings Is the same as the one used
in the rite of worshipping the master plank.
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To perform the ritual, Phra Rajakru lit 9
candles and 3 joss sticks; 3 llowers were used in
this stage as well, Atter thal, Phra Rajakru kept 4
candles with himself; three candles were taken by
Brahmins ta worship the images of the Gods while
the rest was placed with popped rice. Then, Phra
Rajakru it 2 candles placed on kakayla and the
other two placed on the tray of the brass vessel.
He then cleaned himself, went to the table of popped
rice and read the sacred text to open the gate of
Sivalaikailasa. He then swung the Images of the
Gods one after another and, at the same time, blew
a conch shell. Then, he wenl back to his seat.
Brahmins paid homage to Phra Rajakru and
walted for lustral water sprayed by him. After thal,
lhey stood in a vertical row, each of which was
composed of 4 Brahmins. They had to hold the
trays of popped rice and chanted Muraisathan-
Phran Isavara. The chant in the pasl |s longer than
the present - day one; this possibly serves the
lime - saving purpose.
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Phra Rajakru sprayed lustral waior oy
otterings placed on the table of poppod e

He then swung the lotus -

read the sacred lext for offering the llowers i
Gods. Then, four Brahming presented Lol
containing popped rce, il and laros 10/he
and read the sacred lex! 1o {‘-If—!.‘.i:rI[Illl_] e
the popped rice was given o the parbopang i
was believed thal the popped rice can miks
anyone who ate it fortunate: Then, the -'*:*r&-rmrﬁ'

for the shrine of Siva was finishied
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Y5 sastn, an Indian Brahmin who entered
foveran) sarvice in the reign of King Rama VI
rred onoassumption on the ongin of the word
e He said that it must have been derived

“lioeal™. @ Tamil word, which means allar
Aerdnge 1or shinnes, and things, especially food,
s o plobs people, However, some

ought that the word “Anusalabhava™
b monl kaly 10 have been its angin.
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Next, the ceremony was held in the shrine of
God Ganesa. To worship the God, Phra Rajakru
lit 7 candles and 3 joss sticks and presented the
flowers to the image of the God. Then, Phra
Rajakru placed 2 candles on the master tray with
alter offerings. As for the rest of the candles, Brah-
mins placed three of them in front of the Image and
two of them on the table of popped rice. After that,
Phra Rajakru sprayed lustral water onto the master
tray and swung the lotus - shaped candle stand.
Then, the candles on the master tray were taken
and placed on kakayia. Brahmins rested kakayia
on Ihe table of popped rice. Next, Phra Rajakru
sprayed lustral water on the four Brahmins who
would chant Murai. The chant that was prayed in
this shrine was the same as the former one, but
shorter. Like the ceremony in the shrine of Siva,
after chanting, alter offerings were distributed to
participants. Il was performed for 10 days and did
not include reading the sacred text (o open the
gate of Sivalaikailasa.
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It was the Brahmins who were in charge of
the rituals staled above. However, King Rama IV
ordered the addition of Buddhist rituals. The Bud-
dhist rituals were held both at noon and in the
evening. On the seventh day of the waxing moon,
the breakfast and lunch was offered to 15 monks
in Phratinang Sutthaisawan, Other articles and food
were also presented.

duionanoRulwindu 7, 8 uaz 9 f1
wdadamaue luwszgluaninnszaSsnu-
AdmIwNAwa: 5 3U wdaluwszseane
1 gU wiiBnssn 4 gunnAn Tueduans
WD IR INGZ T AR TH0 1%
PaEnAR uAnevmasiras s aaaall A
i@RIaENWIE SRR WAL R e

NSNS 2L T 4

pysenazidiaaan lusanewynil ik
WIEWNEHUIAWIHING ﬂ%aw's:u,ﬁmrml.
HWIWITIRBN NEWS17 na9e dn F"Ngzn'
inflonadroiwsvuniaonionsily
WIEI Awwan wizidnagiomagaada

Al

UNANIT mnﬁuawﬁwﬁm:sinwﬁgm
wamangz3 e L nosuimaaiimg
WS ERERA TSI I BN NS AT
WASanaNIEIIESWITWNERM 0110800
dman waldvingy 3 sau didermusii
panlu leedieaioniainwimae snggy
onewszitwd  esudmeitm

damnwan e lunasnIw”

In the evenings of the seventh, aichith, ard
ninth days ot the waxing moon, 5 monks thanted
in the ordination hall of Wat Phrasioinana-
salsadaram. Before the Emerald Buddhs, ihep

was the same kind of altar offerings as providod
by Brahmins for the Gads in Devasatliin Cn tha
first day, the king participated n 1ha ritial Ha it
the candles and joss slicks. Than Hauband)

read the text stating the king's intention 1o hold e
Buddhist rituals in this ceremony. Altar nal ne
read the text for commending the virties of the
Buddha and the one for presanting food o bui
to the Buddha. This step was insplted by the

presentation of vub to the Gods by Biaimins
After reading the lex!, the chantng war e
and lasted for 3 days.
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U the first day of the waning moon in the
d sl month, the Trivampavai and Tripavai
wiles ware hald, In the morning, Brahmins
Sl 1 e shinne of Narayana in Devasathan.
8 Hajakiu read the sacred text to open the gate
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According the King Rama V, after this rite,
the Brahmins gathered again at the shrine of
Narayana in the late afternoon and chanted the
worshipping text for Narayana. Then, they performed
another ritual in the shrine of Ganesa. However,
the document of Devasathan said that the ritual
was only done in the shrine of Narayana.

Moreover, the chant for this rite recorded in the
latter is shorter than that of King Rama V's record.
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In the early evening, a procession was set to
send Siva back to his residence. It was believed
that he preferred the light, thus the procession
started moving when the moon rose. Royal

Ceremonies in the Twelve Months of King Rama V
also records the procession as well.
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In the reign of King Mongkut, when the
images of the Gods were paraded back to
Devasathan, a performance was held and fireworks
were cracked. The celebration was held in the fifth
day of the waning moon as well.
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According to King Rama V, there was an
ancient tradition practiced since the Ayutthaya
period; the king had to send the Gods, al

Devasathan. However, as King Rama V remarked,
the kings in the Chakn Dynasty hardly practiced it.
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Later, there was a new tradition; the images
of the Gods were paraded back by car accompa-
nied by some courliers. When the procession
arrived at Devasathan, Phra Rafjakru brought
the images inside. Brahmins blew conch shells till
the Images were placed on the mother - of - pearl
table in front of the principal image in the shrine of
God Siva.
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After that, Phra Rajakru would dress
himself in the ceremonial dress; he wore a loin-
cloth with a waist scarf and a tunic with the right
shoulder bare. The nex! step was recorded In
Royal Ceremonies of [he Twelve Months; the
images were placed on a lower altar table. Before
it, a lower table called benchagubaya supported 6
bows conlaining glass, gold, copper alloy, silver
and Iron, some said that they represenied lhe
Five Rivers and that the 6 bowls represented
Akasadhatu. The water was not poured into those
bowls.
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Some different details from the aforemen-
tioned source are stated in the document of
Devasathan. The latter said that the image was
placed on the Benchagubaya table, on which a
conch shell had been placed on the right corner
while a multi - tiered umbrella was placed on the
left corner, Furthermore, in the middle of the temple,
in which the image of Hamsa was situated, a stone
peslle called bubbato was placed. King Rama V
described that it represented the mountain,
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King Rama V lurther explained as follows:
then, Phra Rajakru practiced Krasutdhi-
avisudhichemchan, read the sacred text and wore
Yajayopavila, cord of Brahmin, as well as a ring.
Then, the 4 chanting Brahmins paid homage to
Phra Rajakru, and Phra Rajakru splashed lustral
water on them with kfang. Those Brahmins then
stood in a row before the table of popped rice
and chanted Murai. After thal, Phra Rajakru swung
the joss sticks, splashed scented water over the
image and presented popped rice and flowers 1o I,
The chanting Brahmins offered w/ub to the images.
However, at this time the offerings on ulub were
not given to the participants but preserved for the
courl. The document of Devasathan added that,
after it was finished, a ceremony like this must be
done in the shrine of Ganesa and then in that of
Siva.

" WIRUTNANAIWIRRIRNINA B, Fodeik, 94,

76

i s d o ar
T wasAgIININAE (2TW). (SauFiean, 41,

i b e LI O‘J = et
T WS MEHFANTRIININE UG DERT, 1T0ARLINK, 94.

78 ) o o o L
m:ﬂgﬂumwaﬁu (2TW), LTEILRIEIFIW, 42.

89



IHaNAUNIMAENdn T wNTZBAS

WaETIATILSHAUA I8N 1SETWINFBITY
Yunielianseans ausasialasia  wd
VinduyrAEaSSuwuaAwdadae
nareguiiewaon layzndeinad  wa2a7u
LnawIwRedENTURTe  udISa Bz
WIZGNT WILRAUAISISIMITINRALREIS
NIy iwinsigihansyaIwan
suuanBasisinies sufisasdonds aud
fadadins  uwdndgmagURiuuwIune
afuvglserindnulusauiinomed  (ilade
twleenheniamisuivuwiaiadomits
wdndwdewdaly wasnieiwlafimdeusn
WMATURINAT TadmgUEwumysuned
Tuszninviwndsinaonauwniguiuned
WEIRINGR  @1FUABNIEWINYEIIE Y2
wizgHg waalenaTaeylnaand inilow
Wiz uHwARIwANSTy  aniudtuands

a0

WG EWMERE S UFSNITIUA aLTien
8 tan fmenlisoly 8 fin dwandeuly
PN TRIne 8 #if Bandnlasnans
s lUwsmnainsMEoINg 2 AudTwWIan
Aviod

In the shrine of Siva, Phra Rachakru read
the sacred text lwo limes. The waler was poured
Into benjagupaya in order o pay respect to the
master. Then, he worshipped the conch shell and
vessel with joss sticks, candles and flowers. After
that, the sacred text for bathing Hamsa was read.
The lustral water was splashed on the images of
Siva, Uma and Ganesa. Those images then were
placed on the Bhatarapila base. The sacred text
was read three times. Those images wera then
placed on the platinum trays which were raised
and taken around the figure of Hamsa clockwise
three times; every time the tray bearer arrived at
bubbate, he had 1o step his right tool on the stone.
After this stage, the images were placed on the
pavilion supported by the figure of Hamsa. The
conch shells were blown until the images were on
the position stated. Then, the sacred texts for ador-



ing Hamsa and Sumeru were read. Later, lhe lext
for adoring Mount Kaflasa was chanted. After that,
Phra Rajakru read the text for sending Uma and
the ones for praising and balhing Ganesa. The
eight candles were [it. Then, Phra Rajakiu read
the sacred text and walked clockwise to the
flowers placed al the eight directions. After finish-
ing this stage, the two Brahmins read the sacred
text for lulling Hamsa.
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Phra Rajakru splashed lutral water with
the provided vessel and conch onto the figure of
Hamsa and anocinted il. Another Brahmin swung
Hamsa, which was hung, slowly as if Hamsa llied
thraughout the universe and then to the heaven, In
the rite of lulling Hamsa, the three chapters of the
sacred texts were read and the conch shells were
blown three rounds. Then, the Brahmin chanted
the text lor sending the Gods back and the one to
close the gate of sivalai. The ceremony of this day
was thus ended.
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In the ceremaony of lulling Hamsa, the sacred
texts were chanted while the figure of Hamsa

was swung. There were 4 diflferent cadences for
reading this text.
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Brahmins asserted that the sacred text for
lulling Hamsa was composed thousand years
before Ihe Buddha was born and that they still
preserved the original pronunciation. However,
some parts of it come from the Indian scripture
“Sivapayaksarasatotram” which was written to
adore Siva and |s believed fo have been written
1,100 - 1,200 years ago. Some parts of il also
come from the scripture “Adhanarisvarasatotram”™
which praises the merging of Uma and Siva.
Therefore, the scripture chanted for lulling Hamsa
was possibly the mixture of various scriptures for
adoring gods,
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Some hearsay has it that the noblemen and
general people participating this ceremony wanted
to possess the wax drops of the candle on the

mouth of Hamsa as they believed that those wax
drops were holy and can fulfill their wishes.
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In the morning of the second day of the
waning moon, Phra Rajakru and other Brahmins
arranged the offerings in the audience hall. When
the king arnved al the hall, Phra Rajakru poured
the lustral water onto the hand of the king, and two
Brahmins blew conch shells.
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From the second day to the fourth day of
the waning moon, the group of Brahmins gave
the articles in this ceremony to the royalty and
noblemen. Also, the Tripavai ceremony was held
in the shrine of Narayana for 3 nights.
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In the later period, there was a new tradition.
On the third day of the waning moon In the second
lunar month, a ceremany for Brahma was held In
the shrine of Siva after the one In the shrine of
Narayana was finished. The ceremony did not
differ from the one held on the first day of the
waning moon, butl did not include the rite of
opening the gate of Sivalaikailasa. It was started at
6.00 P.M. The car from the Grand Palace look the
Image of Brahma lo the shrine of Narayana in
Devasathan. The rite of Avisutadhi was performed,
Then, the popped rice and flowers were presented
to the image. After that, Brahmins sung the chant
which was sung on the first day of the waning moon.
Then, the Ulub trays were raised. After thal, the
image was moved to the shrine of Siva and a
ceremony was carried out there. The articles used
in this ceremony were not distributed to anyone,
except the royalty and noblemen.
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On the fifth day of the waning moon, on which
the Tripaval ceremony was held, the king
offered food to the 10 Invited monks. The arficles
of the same kind as oftered to monks in the
Triyampaval ceremony were presented lo the monks
as well. This Buddhist ritual was added in the
reign of King Rarmna IV. In the afterncon, 11 monks
preached in Devasathan. (According 1o the
document of Devasathan, 9 monks were invited to
perform this mission.)
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After that, the procession for parading Visnu
was sel. The route of parading, articles in the
procession and ceremony were not different from
those set for Siva. The new set of images was on
the palanquin; instead of Siva, the images of
MNarayana, Laksml and Mahesvarl were placed.
Moreaver, the ceremony was carried out in the
shrine of Narayana instead, and the sacred text
was slightly different from the one read in the shrine
of Siva, In the later period, the Images of the three
Gods were paraded by car,
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In the reign of King Rama IV, the king Invited
the monks to preach inside the ordination hall
of Wal Phrasrirattanasatsadaram in the evening.
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On the sixth day of the waning moon, at early
dawn, the monks were invited o preach sermons
In Devasathan. General people took their children
whose bun would be cut in Brahmin Temple to
receive the precepls. When the sun rose, the
ceremony of cutting the bun of children was held.
To start it, a Brahmin hit a gong. Then, the monks
started preaching, and the Brahmins began cutling
the bun of each child,
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Next, the Brahmins walked around the three
shrines clockwise three times and then pul out
the candles. The images of the Gods of the king
and Brahmin Temple were aneinted. The coins given
by the king were distributed to the participants.
Alter that, the Brahmins left Lent and had a meal
together. The official from the Grand Palace brought

the king’s iImage back. The ceremony was there-
fore tinished.
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Tiruvempavai Tiruppavai : the origins
of the Trivampavai and Tripavai Ceremo-
nies
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According to the surveying report on sacred
texts used in the Hindu rituals in Thailand done by
P.S. Sastri in 1931, the scriptures read in the
Trivampaval ceremonies performed In the shrines
of Siva and Ganesa were “Puamuraibotyai” and
"Pujamuralbotklang” respectively, The texts
inside these two books are not difterent fram the
first and second sections of the Tamil scripture
“Tiruvajakam™ written in southern India.
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Moreover, the scripture named “Opening the
Gate of Sivalai”, which was read to open the gate
of Sivalaikailasa at the beginning of the Triyampavai
and Tripaval ceremonies, contains three parts,
namely opening the gate of Sivalai, opening the
gate of Sivalaitamnakkeawkallasa and opening the
gate of Kailasa. All of them come from *Devaram”,
a scripture of Brahmins In southern India for ador-
Ing Siva.
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The scripture Devaram is composed of 797
stanzas, all of which are aimed to adore the God.
However, in the scriplure “Opening the Gate of
Sivalai” of Brahmin Temple, the text constitutes
the early parts ot each stanza in Devaram, Thus, it

carn be assumed thal a brief chant was sung in the
fashion practiced in India, in which there are many
brief chanting scriplures. According to the ancient
belief, chanting them took the effect as greal as
the chanting of the 797 stanzas.
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The text in the scripture “Opening the Gate
of Sivalai” mainly relates the adoration of Siva's
virtues bul does not state the opening ol the gate.
Therefore, it is believed thal the scripture was named
like this because it was read al the beginning of
the Triyampavai ceremony.
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The Brahmins in Sivaism in southem India
usually chant the sacred texts from the scriptures
Tiruvajakam and Tevaram al the same time when
worshipping Siva in the shrine preserved for him,
The Tamil people call these two scriptures with
one name, “Tirurnurai™.

"\ Saudeanw, 35.

* | Spaduanw, 35 - 36.
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% \Snudpanw, 36.

* Indira Viswanathan Peterson, Poem to Siva : The Hymns of the Tamil Saints, First Indian

Edition (Delhi : Motilal Banarsidass Publishered, 1991), 55.
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The Tamil people place the word “tru"
before the names of respectful things, and the
word “murai” means prayer. As a result, it can be
presumed that the Brahmins migrated to Siam in
those days remembered some parts ol their
prototypes and thus called the scriptures read
in the Tryampavai rites performed in the shrines
ol Siva and Ganesa as Pujamuralbotyal and
Pujamuraibotklang.
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It the Tripavai ceremony, there was another
seripture named “Sotmuraisathanphranarai™ for
chanling. The text of this ancient scripture Is a part

of the Tamil scripture “Nalayirativyapabandham™
or “Tivyapabandham™. The latter is chanted by
the Brahmins Vishnulsm of southern India In the
shrine preserved for Visnu,
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The scripture “Closing the Gate of Sivalai”
was chanted at the end of the Trivampavai and
Tripavai ceremonies. It was named like this to
correspond with the name of the scripture read at
the beginning of both ceremonies. The word
“devamauli” Is at the end of the scripture; its
original form must have been “tiruvaimoli™ which
means an excellent mouth,
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P.S. Sastn raised a notice in his work that
the scripture chanted in the Tripaval ceremony
was called Sotmuraisathanphranarai as If it was a
part of the scripture Tirumural, As a matter of fact,
the text of the former is from another scripture. He
believed that this was due to the fact that they
were composed as the dialogues of women who
persuaded one another to take a bath before
worshipping the God al dawn.

gl nisfilsIng@essaieaunig
Fnaauinllaturizasndeaiafanang
ligAnu Tuwdundounovwdadn  drda
“guruadiware”  Tungaafiesuiads
WILUTNANLAINIZTATENLAA A8 LRI
nsmevinausIRERSEaUe lsisang
PANFIWIINITHSIAUT  AeREiifiNIRAN
dassnluunsammanitsimas' ™

Considering the dialogues slated above,
some scholars of the later penod believed that
the word “sanantriyampavai”™ in Kotmonthirban is
most likely to have been from the stories in those
scriptures; King Rama V was surprised with this
word because in the Trivampaval, there was not
a bathing rite,
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It is also noticed that the Tamil people also
call the scripture Pujamurai with the other name
“Tiruvempaval”™, the scripture composed by
Manikkvacakar and call the scripture chanted for
adoring Visnu with the name “Tiruppavai”, the work
composed by Alvar Andal. The Brahmins in Siam
possibly remembered those names and thus
named the ceremonies, in which Tirumurai and
Tivyapabandham were used, Triyampavar and
Tripavai respectively.
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The earliest creditable literary account
stating the Trivampavai ceremony is Kotmonthirban
ol Kotmaitrasamdong. It was possibly written in
the reign of King Trilokanat. Thus, the Swinging
caremony was presumably practiced since that
reign. However, the alorementioned evidence shows
that in the original ceremony there was notl a
swinging rite; only worshipping the Gods by
chanting was practiced.
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For this subject matter, P.S, Sastri's opinion
is as follows: originally, this royal ceremony was
held in the first month. At that time, the bathing rite
was probably the most important. The Swinging
rite was held in the second month separately. These
two rites were mixed when the Trivampavai and
Tripavai ceremonies were held in the second month.
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P.S. Sastri did not show any reasons o
support his assumplion thal the Swinging ceremony
was held separately in the second month.
However, considering the text in Kotmonthirban,
he assumed that the Trivampavai ceremony was
held in the first month and had a bathing rite as lts
important activity.
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As far as the evidence in India, which has
the prototype of this ceremony, is concerned, It is
found that there Is only the rite of swinging the
swing with the Image of the God. This was
practiced in the Hamsa lulling rite, in which, as the
Brahmin Ajjutanannam ftraveling from Benares to
Siam In 1830, during the reign of King Rama IlI,
said, the image of Siva was placed on the swing,
then swung and worshipped for 3 days. This rite
was a parl of the Maghavidhanam ceremony
practiced by the people in Benares in the thirteenth
day of the waxing moon of the third lunar month,
According to P.S. Sastr, the book Niryasindhu
recorded that the Swinging rite for Siva was held
in the third day of the waxing moon In the fifth
lunar month and that in Tanjore of southern India,
this ceremony was held in the first lunar month
while in Mathura it was held in the seventh lunar
month.
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The Swinging cereamony Is not found in
Kolmonthirban, but in Dvadasarmasa, a poem which
is believed to have been writter in the same period
as Kotmonthirban, The poem said that the Swing-
ing ceremony was held in the first month and that
in this ceremany, there were Brahmins officiating
and hanging the plank, the procession ot dancers
and a Saneng dance. All of these activilies were
practiced in the Rattanakosin period. Thus, the
Swinging rite was a part of the Trivampaval
ceremony since the early Ayutthaya period, in
which this ceremony was sl held in the first
month,
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The poem only slated the hanging of the
plank at the swing, thus it can nol be said that
there were Naliwans sitting on it and swinging the
swing. This statement is supported by many
proves. For example, the book related the history
of Brahmins In Nakornsridharmaraj only stated a
figure of Hamsa was hung at the swing. Another
prove is the letter of Prince Naris recording his visit

in a Hindu temple in Nakornsridharmaral in 1933,
According to his letter, a Brahmin told him that
the planks wera hung at lhe swings bul there was
not the rite of swinging them.
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The letter of the Prince corresponds with
the comment of King Rama V. The latter said that
Brahmins in Nakornsridharmara| pertormed the
Triyampaval ceremony briefly by hanging the planks
at the swings only. However, the ceremony in that
province can be considered in the other way. The
Swinging ceremony practiced by Brahmins In
Nakornsridharmara) was possibly older than the one,
in which Nafiwans swung the swing, This view is
supported by the fact that the earliest available
historical account stating the Swinging ceremony
with Naliwans is the chronicle of Van Vliet which
was written in the late Ayutthaya period.
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The discussed subject recorded in this accant
can be summarized as follows: in the reign of King
Rama I, the 11" king of the Ayutthaya Kingdom,
the king of Rammaradt in Coromandel would like
to develop friendly relations with the king of
Ayutthaya after he was losl 1o this king. The king of

Rammaradi sent a swing as well as its plank o
Ayutthaya and said that this kind of performance

was not known in Siam. He also sent 2 Brahmins
to demonstrate the way of using this swing to the
Siamese and to stay in the Ayutthaya kingdom for
all of their lives.

The alorementioned part shows a relation-
ship with the Swinging ceremony apparently as
Van Vlet further noted that when he arrived at
the Ayutthaya Kingdom (At that time, it was ruled
by King Prasadtong.) this performance was still
held annually and lasted for many days and also
that Moor merchants from Coromande! doing their
business in this Kingdom still practiced |t.
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His note can make us think that the Swing-
ing ceremony derived from the Indians in that
period. Nevertheless, it can be noticed that the
story of the Swinging ceremony in his record Is like
a legend because it stated the supernatural pow-
ers of the Ayutthaya king. As for this point, Van
Vliet also expressed his opinion on this story to the
regent, “like the Portuguese, the Siamese pre-

ferred to tell a tale when they would like lo teach
someone, | asked you not to be annoyed when
reading this story”. The Moorish people recorded
in his account refer to Muslim Indians. Thus, It is
possible tha!l the swinging of the swing In
Coromandel stated In the chronicle was a kind of
performance, not a Hindu ritual and can be found
in various cultures.
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The story In this chronicle is similar with the
one recorded in the early part of Tamnanbrahma -
Muangnakornsridharmaraj, the History of Brahmins
in Nakornsridharmaraj. The latter stated the arrival
of Brahmins at Siam in the reign of King U — Thonag.
The different point between these two books is that
the swing in the latter was made of copper. Thus,
the story in Van Viiet's account was possibly the
legend that the Ayulthaya people in the penod of
King Prasadtong used to explain the origin of the
Swinging rite In the Triyampaval ceremony. It
mirrors the thought of the people of that time that
the Swinging rite was an influence of Brahmins in
India and was firstly practiced in the early period of
the Ayutthaya kingdom.
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Recognizing the evidence above, the author
assumed that the main Swinging rite in the
Trivampavai ceremony was initialed in Southeast
Asia. It probably developed from the rite of swing-
ing the swing with the image of the God, became a
festival and was finally linked with the Triyampaval
ceremony which was aimed to welcome Siva. The
purpose of swinging the swing might be the one
that Prince Damrong said; this rite was aimed o
make a volive offering to the God.
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Triyampavai and Tripavai Ceremonies :
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The New Year of Brahmins in Siam
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The Trivampavai and Tripavali ceremonies
were held for welcoming the two Great Gods' of
Hinduism when they visited the human world in the
New Year according to Hinduism. King Rama V
explained that this royal ceremony was previously
held in the first lunar month because Brahmins
considered the early winter as the beginning of a
new year. Because of this fact, as King Rama V
remarked, the first lunar month was the New Year.
Later, he also supported his statement by referring
to the explanation on this subject by King Rama IV.
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Thai people in those days also considered
the first day of the waxing moon in the fifth
funar month as the New Year. On this day, they
slarted calling and counting the new year with the
new name and era. This is because In the Thai =
traditional astronomy, the orbit of the sun is the
most significant; a new year begins at the time that
the sun changed its position to Aries. Therefore,
the New Year testival of Siam in the past was held
two times. The first one was held contemporarily
with the Triyampaval ceremony, and the second
one was set simultaneously with the Songkran
festival,
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Although Brahmins in Siam considered for
long that the Trivampavai lestival was the New
Year festival, P.S. Sastri said thal, in India, the
fifth lunar month was considered as the first
month of the year.
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Some researchers of the later period
explained the existence of the two New Year
festivals in the same year as follows: the first lunar
month was the beginning of a new year In the
tradition of the Siamese and olher people in
Southeast Asla. Later on, this tradition was only
practiced by general people while the governments
of many states in Southeast Asia practiced the
Songkran ceremony of Brahmins in India; around
the Ayutthaya period, this new lradition was
practiced in Southeast Asia and proclaimed as the
official New Year festival.
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However, the system of counting 12 years
as a cycle in the similar fashion with the twelve —
year animal cycle of China was practiced in the
ancient time as well. Some evidence shows that
the 12 — year animal cycle was believed by the
Cham people to have been initiated by China.
Moreover, King Rama V explained that the legend

of the Songkran festival held In accordance with
the Thai belief came from China,
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The evidence shown above lends further
credence to the assumption by King Rama V
which can be summarized as follows:

The system of 12 — year animal cycle was
probably older than thal of counting a year as an
era. When the latter one was firslly used, the origi-
nal first month then became either in the middle or
at the end of a year,

From the opinion of the king and the feature
of the Triyvampavai ceremony, it can be seen that
this royal ceremony was a mixture of the concept
of welcoming the Gods and the idea of counting a
year according to seasons, It can be seen that, In
India. the year counting system is slightly different
from the one practiced by Southeast Asian people
in the ancient time.
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Giant Swing and the Swinging
Ceremony: Meaning and Styles
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Many scholars have attempts on proposing
many explanations and interpretations of this
ceremony. The document of Brahmin Temple
described that the Swinging ceremony represented
an episode in the Siva's lite story. The story said
that after Brahma created the world, he assigned

Siva to take care ol it. However, Siva was worred

that this world was not stable enough. Therelore,
he came to this world on his one fool because if
he used his two feel at same time on this world, Il
was probably destroyed. To prevent this, he also
sent Nagas to grab and wrest mountains on both
side of the ocean. The result tumed out that the
warld was still stable. This made Nagas delighted
and celebrated this occasion in the river. From this
legend, the two post ol the Swing portrayed the
ocean, Wearing the heads of Nagas, Naliwans
represented the mythological serpents. Phraya
Yeun Chingcha must portray Siva.
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The document also stated another legend. It
said that after the creation of the world by the three
Gods, namely Siva, Visnu and Brahma, Goddess

Uma imagined that the world had fewer lands than
water, She was saddened with it so much that she
became pale, thin and unhealthy. Siva saw her so
he asked whal happened (o the three worlds, She
answered whal she thought. He tried to console
her, but she kept being saddened. Therefore, he
had a bet with her on the world’s stability. He sent
a Naga to coll a jujube tree on a bank of the river
with jts head and lhe same kind of tree on lhe
opposite bank with its head, Il Siva could not
balance himself on his one foot when the Naga
swung, he would be lost; it not, Uma would be lost.
The resull came oul that the world was still stable
so every Naga celebrated.
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Till nowadays, we have not found which
Purana or local books these two legends come from.
Some scholars presumed that they possibly come
from the scripture Chaleumniripob. However, the
author discovered that this literature confains
astronomical text and is likely to have been written

in the early Rattanakosin period. Moreover, the story
of Siva testing the world's stabillity can not be found
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in this book, Thus, these two legends were prob-
ably composed by some Thai people of the later
period to explain this ceremony; this statement is
supported by the fact that these two legends are
not well — known.
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Some scholars stated thal the Swinging
ceremony was related to another legend. The
story said that in Indra’s garden named Nanda,
there was a spouse sitting and fawning over each
other on a swing made of the vines of Madhavi
climbing the Saftana and Parijata trees, ones of
Ihe five Kalpaphreul varielies. To celebrate the great
love, Vidhayadhara, female angels and birds |ointly
sang songs and danced. Siva and Uma saw and
felt delighted with their love, thus, Uma asked Siva
lo create a magnificent swing for Siva and her.
God Siva commanded Asuras 1o bulld a swing. It
was made of Asuras’s two poles, a plank and the
Naga Vasuki as a rope. The head of Vasuki was
decorated with blossoms, gems, pearls, textiles and
deer’s skin, Siva and Uma sat together on the most
beautiful swing. Everyone was delighted. Male
dellies swung the swing while on both sides there
were Chaiya and Vichai, servants of God Siva.
Deities danced for the two Gods, everybody
enjoyed this activity. However, it had an impact on
the human world too; the earthquake and great
flood wrecked havoc throughout the world. The
divinities led by Indra, thus, asked Siva to stop this
activity. Siva ordered Indra as follows: from this
time on, a Swinging ceremony would be held in the
spring. God Siva also told that in the ceremony
the plinth must be decorated with jewels, other
decorations, umbrellas, garlands, figures of
Vidhayadhara. A hugh mirror must be placed near
the plinth. It would be worshipped with fire and
other altar offerings. After that, the human beings
gathered around the plinth, and Brahmins chanted
the sermons. Male and female human beings must
worship the divinities with flowers and scented
arficles. Female participants mixed various colors
with water and splashed onto other people with
a golden horn (saneng). Female servants in
temples wore colorful robes with golden belts and
decorated themselves with many things. The
participants of this ceremony would have a long

live, happiness, wealth and good descendanls..

Also, they would not be restricted to this world
and could reach the heaven,
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Unfortunately, the origin of this story Is
unclear, We only know that this mentioned text
was translated from an English version of a San-
skrit Purana scripture. Nevertheless, although this
legend originated in India, Its text is likely to have
been composed to describe the specific events.
The statement can be proved by the end of this
story relating the details in the Swinging ceremony.
This reflects that the writer of this legend did not
understand the original concept of this ceremaony.
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There were some foreigners interested in
the origin of the Swinging ceremony. One of
them was Colonel G.E. Gerini, or Colonel
Phrasarasasponlakhan in Thai. He was an Iltalian
serving the Royal Siamese Army in the reign of
King Rama V. He proposed that the ceremony
represented the episode of chuming the Milk
Ocean according to Hinduism; both poles symbol-
ized Mount Meru (as a matter of facl, they should
represent Mount Mandhara); the ropes represented
Sesanaga.
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However, Mr. Quaritch Wales was against
this idea. At the same time, he staled thal some
parts of the scripture Rgveda described the sun as
a golden swing floating In the air. As a result, the
Swinging ceremony must have derived from the
sect of scarifying the Sun God, Moreover, after
the Vedic age, the role of the Sun God was less
prominent and superseded by that of Siva. The
latter God had been believed to be in charge of the
cycle of destroying and recreating things, which
was like the sun rising and selting everyday. Thus,
according to Wales, Indian people had preserved
this ceremony for Siva ever since and forgotten
the oniginal impertance of the Sun God before the
ceremony was disseminated to the Siamese.
Nevertheless. the Swinging ceremony mirrored the
trace of the ancient belief. It was held in the early
winter and the Swing was swung In the east — west
axis, like the orbit of the sun; the dance after the
swinging rite possibly represented the orbit of the
sun as well.

" G.E. Gerinl, “Festivals and Facts (Siamese),” in Hasting’s Encyclopaedia of Religion and
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Some scholars in the later period assumed
that this ceremony symbolized the episode of
Siva dancing in Chidambram in accordance with
the belief ot southern India. This concept was
accomplished by Phraya Yeun Chingcha who had
to dance llke the sculpture of Sivanataraja; he
stood on his one leg. Other courtiers Impersonated
celestial beings by surrounding Rong Chomrom,
the word which was believed o derive from
Chidambram. As for the Saneng dance and
Naliwans, \hey musl have been a local influence
of the later period.
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There is not any avallable literary evidence
in Thalland on this ceremony proving the men-
tioned assumptions, Moreover, because of con-
sidering that the main Swinging ceremony origi-
nated in this land instead of India, those scholars
did not think of the link between this ceremony and
Tnyampavai, the latter of which was aimed fo
welcome the Gods when they visited the human
world. This made those scholars thought that the
Swinging ceremony was a part of Tryampavai
and later became a festival for general people.
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The Giant Swing is a wooden arch with
a topmost lintel in the kyo style which is a Thai
traditional style. As a matter of fact It was called
“pratoo-yodkyo" by ancient artisans. Being made
of wood, the gates of this kind do not remain

nowadays, However, they can be found on ancient
murals and were stated in some historical accounts.
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The letter thal Prince Damrong sent to
Prince Naris on 26" May 1942 can be summarized
as follows: the ariginal gates of the city built in the
reign of King Rama | were made of wood, painted
red and decorated with a kyo — style lintel and that
their style was similar with the doors found
on the murals ol the ordination hall of Wat
Phrasrirattanasassadaram,
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The gates that Prince Damrong wrote about
should be the ones in the same style as the Giant
Swing. The murals were possibly executed in the
reign of King Rama | or Il and must have been
renovated in the 150" anniversary of establishing
the capital which was during the reign of King

Rama VII; however, those paintings are most
likely to have been repaired in accordance with
the original ones.
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According to the Dynastic Chronicle on the
Third Reign written by Chaophraya Tibakomwongse,
the ariginal gates ol the palace and the city had a
mandapa top (a spire top) and were made of wood
as well as painted red. It does not correspond with
the illustration ot the arch with a kyo top found in
the mentioned paintings. However, In the same
sceng, the gates stated in the chronicle are found
as well, Thus, it can be assumed that both kinds of
portals were built either in or betore the early reign
of King Rama Ill; that is why the artisans painted

them on the wall. It must be noted that the gate
with a kyo top must have been preserved for the
gates ol the city while the other style were only
found in the Grand Palace. Furthermaore, the en-
rance edilices of bolh ypes were found painted
not later than the late Ayutthaya period.
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It can be inferred that the gate with a kyo top
was firstly used as the gates of the city. Thus, be-
Ing in the same style as the city gates, the Giant
Swing holds a concept of the city gate as well, |If
the Swinging ceremony was a part of Trivampavai
held for welcoming the Gods, it can be presumed
that the Giant Swing symbolized the door connecting
the human world and the heaven lor the Gods.
Other details in the ceremony were possibly aimed
to entertain participants.
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Devasathan or Brahmin Temple is located at
268, Dinsor Rd.. Sao Chingcha sub-district,
Phranakorn district, Bangkok. This is one of
important Brahmin temples in the Rattanakosin
petiod, Many Brahmin rituals have had important
roles on Thai people ranging from the kings and
royalty to general people. The officiating Brahmins
have been patronized by every king.
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The Fine Arts Department registered this
lemple as an important temple of the nation, It

MIdoTwLUdans TN
Brahmin Temple

BINTHATNOY IR
Siripoj Laomanacharoen

was proclaimed in the Thai Royal Gazette (the
64" part of the 66" book of 2™ November 1949)
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King Rama | had this temple built in 1784. I
constitutes three brick fraditional - style buildings
facing east and encircled by a brick wall with an
entrance.
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The firsl building Is the shrine of Siva and

located in the south of the complex. Inside, there is

5 galu wmaannw, 5.
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a principal image of Siva standing on a black stone
pedestal. It is surrounded by 31 small images of
gods. Behind the main image, there are two black
stone lingas, before which there is a lower altar
table bearing the three images of Brahma. Phrakru
Vamadebmuni had these three images executed
in 1971. Shortly after that, Mr. Lallal Prasadavyasa,
an Indian, had an image of God Srasavali made.
Flanking the lower altar table are the images of
Siva seated on Nandi and Uma on Nandi; these
two images are believed to have been placed
here before the reign of King Rama V. In the middle
of the building, there is a swing — lIke construction
with the height of 2.60 meters which is called



Hamsa column. It was used in the Triyampavai
Ceremony.
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The shrine for Ganesa [s situated between
the buildings of Siva and Narayana. Inside the
shrine, there are 5 Images of Ganesa on a pedes-
tal: the four are made of stone while the rest Is
cast from bronze.
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The shrine for God Narayana is situated in
the north of the temple. Inside, there are three small
pavilions bearing the figures of Narayana, Laksmi
and Mahesvarn. Like the shrine of Siva, there s a
swing — like construction in the middie of this hall.
It was only preserved for the Tripavai ceremony
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there is a pavllion in the pond bearing a figure of
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Brahma. Phrakru Vamadebmuni had it built In
w‘g:ﬂjﬁnu“qwﬂﬁﬁ'ﬂﬂ{ﬁﬂm’m|_ﬁaqsl%34ﬁ'|__ the commemoration of the king's birthday In 1971

HIAAANEIMIRANNIZIBHNTTHIASU 3 58U

WILUNWET WNEFNTY 2514




doniaonssilumadnti : @iousnadia wasnIsYIoLATNISABLAN

Temple's Architectural Styles : the Construction and the Renovation

Uuiinzesnariu ATaWase s1AYm
amdonguiiawnaiinn lungeianlnduns
aous T 103N 1AnaINTEL NN RaNTE-
wnaEraniwanas linaafonisilesan
imanwIlsznausie luaEamsENmag
figlailadazazaanauiein  fnTsussiu
AnuAdaEaGEUde  langrst dnldain
Tagirwnwin ooy lndiu  feaoes
\ReadaefiunsfiwszynsaawnDwasu

UszanaRrasaaen '

According to the record of John Crawfurd,
a British ambassador traveling in Thailand during
the reign of King Rama Il, Brahmin Temple was
composed of three uncomfortable buildings. He
said that, unlike Wat Sudat which was elegantly
decorated, the three buildings were plain. Crawfurd
thought thal this was because Buddhism was
mainly practiced by the Siamese.
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Although the upper sentence is notl an
overstatement, the three plain buildings inside this
temple do not mean the hardness of Hinduism in
Siamese society. They have represented lhe
simplicity of the Siamese culture and can be
compared with many temples patronized by local
people, not with the royal temples.

Tuadviasamasne lumasawans
ofluwwannuiimnile - 16 (dalediaees
wisalunsieinaludreinadenas
wszUmMaERBTwssagIs AT 1 Ao
fiawiilsngegluatatsngudingiiia
M9EEIATIUSEE M ADADTWNI RIS
linsunssduimnila unwites1iog
ATINAATNARNENNIRTEE TN TAe
vialul

The three shrines are in the north — south
axis and believed to have been bulilt in the reign
of King Rama |. The noticeable feature of this
temple is that the main shrine, the shrine of Siva,
is situated in the north of the plan, instead of
being placed in the middle.

" David Kywatt (ed.), Journal of an Embassy to the Courts of Siam and Cochin China

(Tokyo :
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Akatsuki Art Printing Co., Ltd., 1967), 118 - 119.



Vil ppmeim s

R
. el L
: iR

gowwssdArsluatansnadgiayw
[¥-] o .’ C} [=] 1 | -
Talfiwnla Tuadnastiazilawnlnainiluad
naoawlwammIan  NRIAINAN WU
AuannthItn  HEITUN IR WAAR TWaEN
Aas vk IaR IRl sSTAYA B YW
FUNIZBAITUAZNIEENT WIDNATEAIARIE
NIRAAD Jo8 N waznas UssRugwagiu
AnTnwuueanlan  Aseznatedaatlnsais
b | = e | Jﬂ et
masuasigUlAwWA  ATWnAIRERINKAY
& a 4 v o o
Wt dvmempeniaie ivsnaiyTsm
l:*I ] w -t & s ] ar
Meagaguwin niunIeunas livsze

| (=] ar d
NI AW INURIUE WIS

The shrine of Siva is the biggest of all and
has a two — storey roof. The east pediment which
is In the front fagade bears the stucco figures of
Siva, Uma and auspicious symbols, namely a conch
shell, a vessel and a water pof; all of them are on
a stucco hill which portrays Mount Kailasa. Below
the mountain, there is a figure of Nandi, the vehicle
of Siva. Clouds function as their background
and were executed here to show that this was
a celestial residence lloating in the air, Like the
pediments of the other two buildings, the rear
pediment of the main shrine ig left plain
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The other two shrines have less space than
the first one. Thelr styles show that they were
possibly built to be a couple in the first phase of
construction; they are brick buildings with a pen
roof on both facades. It 1s believed that this
architectural style was also practiced in the
period of the Ayutthaya kingdom, as evidenced
by the original ordination and assembly halls of
Wat Arunrajawararam. These two shrines are not
decorated and have a two - tiered roof
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126



taguulainisamudasaninanin

o T . & d
wizwisealluinlagwisdanlszgauunui
AN HTARRLIUANLILIATRE U6l
Talsanguang winiinisanuwdaslumsus

L?ﬁ'ﬁﬂ‘ﬁ

The east window of Narayana's shrine was

enlarged some time in the past and has become

the door ever since,
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Gods of Brahmin Temple : Indian Beliefs and Thai Concepts
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In this temple, Siva, Narayana and Ganesa
have mainly been worshipped, as seen from the
three shrines preserved for the three Gods only,
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Siva is the most important because his
shrine is larger than the other two. Also, this
building is considered the principal construction of
the compound and always called botyai in Thai,
which means a large hall, Like this temple, many
literatures emphasize the significance of this
God.
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King Rama V explained that God Siva of
Brahmins In Siam acted like Brahmins in India; he
did not eal meat, but banana, cane, milk and
cheese. Moreover, he was a helper of celestial
beings as well as demons and hardly punished
anyone. The latter would happen in unavoidable
cases. He also granted any wishes of prayers 1o
be fuffilled
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Narayana normally slept at the center of the
Milk Ocean, except when he was summoned by
Siva to punish anyone who harmed the world.
Owing to this legend, Narayana Is the Destroyer in
the Thai belief, As King Rama V remarked, in the
ceremony of shaving the tuft ol Skanda, being
waken up, Narayana was so angry that he cut the
head of Skanda. This made Siva replace the cut
one with an elephant’s head. The story made
people believe that Narayana never granted
anyone wishes; the altar offerings in the Tripavai
ceremony would not be disseminated to noblemen
but to beggars because they were afraid of the
Lord’s poison. Also, the fifth day of the waning moon
which was preserved for sending Narayana back
to the heaven was considered a poisonous day, In
which quarrels and fights always happened.
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This belief can be seen from the explanation
of the Trivampavai and Tripavai ceremonies by
King Rama V. In the former, festive rituals and
festivals were held and a greatl deal of people
participated in those activities. However, in the
latter, only a plain ceremony was held because
God Narayana preferred contentedness. This
explanation is different from the original belief in
India, in which Visnu is the Preserver while Siva is
the Destroyer.
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Delhi : Heritage Publishers, 1991), 282 - 283.

W.J. Wilkin, Hindu Mythology : Vedic & Punaric, 2™ Edition by Heritage Publishers (New

" Ibid., 283. ; John Dowson, A Classical Dictionary of Hindu Mythology & Religion,
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Rupa & Co., 2000), 298.
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Inside Narai's shrine, there are the images
ol Laksmi and Mahesvari. There is not any literary
evidence staling when these lwo sculpiures were
placed al the present — day positions. However,
the arrangement of this style can be compared
with the lllustration of Narayana flanked by these
lwo Goddesses in Tamraphabphradevarup, the
Album of Hindu Gods.
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Different from the album mentioned above,
some Indian legends said that Narayana only had
Laksmi as his consorl. Nonetheless, there are two
different stories on this subject as well; the first
related that he had two consorts, namely Lakemi
and Satyavama while the second said that his
two consorts were Laksmi and Bhumidev,

| Sl W & o |
aealsin FormnmawnienUsIngat
TuunazasiSassnauiess auuwsesaRiwmws
Tuwszumanifanszynseaaiiguilan
W57 NaTIfIWsEWITIEn U889

N3LDIAT

“ ATwiundesessts
Waznansnageng
AwavAwIETIe0iNS N5
laenavinianaowa
avRw RSO Taedne
wazdnwillanareegidasm
Indeiniuglana

Jenedwnwsannw 4. """

SUWIA TR LA =W M TS

¥ ¥ r [ ] -y
A TLATYH T B W = TR 7T 1Ll Uit T4
The rmage of Narayana flanked by Laksi andt

Muhesvar in Narayand s shrine
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158

Indigo Book, 2002),

Wiz maNEIWIzHnasaa W lanavad, assansanadeiaulnduns (waaaduiioni)

unazgﬁﬁaaﬂmﬁn'sm WSESIUTANUS 11 wszmwamﬁam:qnﬁuanﬂ'lquanms-mu WM 1,
WHWASIN 9 (njanwe = nanAauIng, 2540), 224.

130



¥

=

~

ol

4

A

i
4
|4

R S ——
BOLEN

LN ey [ L+
: T (S T T - -
i RIS
o b TR e o S o e
I e S S e W .
F o e e S ST .
I.' e
i oy Lok
v
K}

X [ 1] f g
B0 S D S Gl N s o (L
o I -4

':.f-:f_ |
ETFES D" EHIT




FaRTIMAINATILER TRIARD IR
ATIHAURKIBINWUN NN TN Ld e
atatasmousludadungeTaulnduns
Wann cwazadT HunssuInntieas
w157

ar =
"WITEANWH

However, four lines in the literature Ramakien
composed by King Rama | stating thal Narayana
was flanked by Sri and Laksmi. This shows the
misconception of Hindu mythology in Siam which
was not later than the early Rattanakosin period:
Sri s actually another name of Laksmi.
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Samudthaikhongkaorueng-Bongsenalra-
makien, whose lext is related to the characlers
in Ramakien stated that Mahesakdevara) in
Ramakien was Siva and had consorts named
Umabhagavatl, Mahesvall (it should be Mahesvari),
Rasvat| (it possibly means Srasvatl) and Bhogavati,
The literary evidence in India stated that Mahesvar|

was a consort of Siva. According to the scripture
Marakandeyapurana, she was the Goddess of
the south and fulfilled all wishes.
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The aforementioned evidence shows the
confusion aboul the consorts of Siva and Narayana
in the Hindu mythology in Siam; some books said
that Mahesvari was a consort of Siva according
fo the Indian beliel while some stated that she
was a consort of Narayana.
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This kind of confusion can be found in the
story of Ganesa. He is always misunderstood
as Skanda who was another son of Siva. This

statement can be proved by the story of replacing
the head of Skanda with an elephant’s head.
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Edward Moor, ibid., 88.
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The legend of replacing Skanda's head
can be found In Ten Incarnations of Narayana.
The story was based on lhe Indian scriplure
Brahmavaivartapurana stating that the head of
Ganesa was cul by the eyes ol Saura and
replaced with an elephant’s head by Narayana.
However, another legend said that it was Siva
who cul his head because Siva did not know that
Ganesa was Uma's son and thal divinities
replaced his cut head with the one of an elephant.
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These two gods were possibly misunderstood
from the Ayutthaya to the early Rattanakosin
periods. The misconception was corrected in the
reign of King Rama VL.
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The most important Gods of Hinduism in
India are Trimurti consisting ot Siva, Narayana and
Brahma. In Brahmin Temple, the shrines for the
first two were buill while none for the last. More-
over, God Ganesa substitutes for Brahma In this
temple. These features reflect the importance of
Ganesa in the view of Brahmins in Siam.
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King Rama V remarked about the worship-
ping of God Ganesa among Brahmins in Siam
that being a son of Siva and the master of all
mahouts, he was revered by Brahmins. The
purpose of pleasing Siva was also one reason
for this case.
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Another important reason was that the
Siamese considered Ganesa as the maslter of all
mahouts. Because there was a group of Brahmins
in Siam whose duties were mainly related with
elephants, a shrine for Ganesa was sometimes
bullt,
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In the Indian beliet, Ganesa was a son of
Siva as well as the God and the Destroyer of
obstacles. His image holding an ivory shows his
state as the God of Arts. However, there is not

any evidence In India showing that he was the
master of all mahouts
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This bselief can be traced back to the
Ayutthaya period, as seen from the Ilterature
Yuanbaikiongdun. A part of this poem makes a
comparison between lhe experls on elephants’
matters with Ganesa. This shows that Thal people
in those days veneraled Ganesa because he
was the master ol supernatural powers and
rituals; this was the vision of ancient Thai people
toward olher Hindu gods as well,
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Antiques of Brahmin Temple
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According to John Crawfurd’s account, the
shtine of Visnu housed 15 diademed images of
Hindu gods. The most important must have been
the 9 — foot tall image of Mahadeva (possibly
means Siva). The other smaller images were
Parvati, Padmi, Visnu (or Narayana) and Brahma.
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" David Kywatt (ed.), ibid., 119.
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Those sculptures are believed to be kept
in Phrannakorn National Museum. The first time
of transferring was in the period of King Rama VI
and the second time was in 1942 under the
command of Marshal P. Pibulsongkram’s govemn-
ment.
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John Crawford stated that the images in the
middle shrine were composed of 4 images of
Mahadeva. The author believes that all of them
were the sculptures of Ganesa because Crawfurd
said thal the middle shrine was devoted for this
God. Nowadays, there are 5 images of Ganesa In
this building, thus one of them were possibly
placed here later. Hearsay has It that Marshal P.
Pibulsongkram's govermnment would like to move
lhe images of Siva, Narayana and Ganesa (the
author thought that the mentioned images were the
presiding ones ol those three buildings) out of
Brahmin Temple. However, the Brahmins
negotiated with the government, As a result, only
the image of Ganesa was still kept in the temple
and has been there ever since.
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The largest shrine, as Crawfurd remarked,
was preserved for the worshipping ceremonies of
Siva Linga. According to him, the presiding image
of Siva was surrounded by 40 — 50 smaller images
ol Hindu gods such as Ganesa, Narayana,
Hanuman and Nandi. In Crawfurd’s record, the
Brahmins in the temple said that those images were
maoved from weslern India in different periods.
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As seen above, Brahmin Temple is one of
the most important places to preserve the antiques
of Hinduism in the Rattanakosin period. About the
idols In John Crawford's note, some have been
kept either in Phrannakorn National Museum or in
the temple, some were lost and some were made
after Crawfurd’s surveying.

Now, the author would like to discuss some
important antigues either still kept in the temple or
already moved.
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Images of Hindu Gods in Phranakorn
National Museum
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This group consists of 12 Images in the
Sukhothai period exhibited in the Sukhothai —
Ayutthaya room and 1 image of Narayana in the
Ayutthaya room. Most of them were probably
transferred from the shrine of Narayana, which
housed 15 Images of Hindu gods at the time of
Crawfurd’s surveying.
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The images of Hindu gods in the Sukhothal
school were possibly transferred together from
Sukhothai In the early Rattanakosin period, the
time that a great deal of Buddha images trom

Sukhothal were also moved to Bangkok. One of
the most Important transferred Buddha image, Phra

8ri Sakyamuni, was moved to Bangkok In 1808.

The sculptures of Hindu gods are likely to have
been moved shortly before or in this time.
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Exceptl their eyes which are nol cast
downwards, the features of these images are
similar with the Buddha images of the classical
group in the Sukhothal art, as seen from their
oval tace, forehead in a proper proportion, curving
eyebrows and aquiline nose. Therefore, they can
be datable to the 15" century A.D. or in the reign
of King Lithai.
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Mast faces al the images of Hindu gods from
Brahmin Temple show the feature similar to
those of the Buddha images in the classical
graup of the Sukhothal art. (This Image of

Narayana is housed in the National Museum,)
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It can be noticed that some of the images
have their hair in a bun at the nape of their neck.
According to the letter sent by Prince Naris to Prince
Damrong, there were two groups of Brahmins,
namely Vaiyadhukka and Desankri, who had to pul
up their hair, but each group had its own way.
Ancient Thai people possibly considered the
Hindu gods as the greatl Brahmins; they therefore
made the statues of those gods with a bun. As for
the other group of images, their bun was possibly
hidden inside a separate top called kyo in Thai.
However, because as a matter of fact, each image
bears a bun arranged in the style different from
one another, the author believes that this group of
images is not possibly related to Vaiyadhukka
and Desankri,
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The image in the Ayutthaya room represent
God Visnu in the form of Caturbhuja, Visnu with
four hands, and is casl oul of bronze. His upper
right hand holds a disc, his lower right one per-
forms Vitarkamudra, his upper left hand holds a
conch shell and his lower left hand perlorms
Katakamudra,
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The image wears an ormament for the fore-
YT T4 head. This is a parnt ol an ancient — style crown.
L3bei VNSO THU BT Wistes This headdress 1s without a top and thus shows
the trace of the Khmer art. The image
kepl i the Naltion only has a necklace, bracelets at its wrists and
the upper parts of four arms. lls lower cloth shows
the development of the Bayon art. The Image Is
dated to the 15" - 16" centuries A.D.
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There are 5 |dols of Ganesa in the shrine
of this God, There are not any literary accounts
stating their origins.. However, they bear different
art styles which are discussed below:
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Aeddish brown sandstone Ganesa
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This image is 70 centimeters tall and shows
the face of elephant naturally. Its ears are large
and bear realistically engraved wrinkles. The trunk
and ivories are lost.
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This Is considerad the oldasl image ol Ganesa
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The image whose arms are lost is seated in
the posture of Maharajalila. His upright left knee is
tied with yogapatta, a strip for hermits” practicing
meditation. These two features are different from
general sitting Hindu images. The latter are seated
with the right knee upright, and in the case of
general sculptures with yogapatta, the strip ties
both knees. This image has udarabandha, an
abdomen — level strip, which had been popular
among southern Indian sculptures. Showing
some natural features of an elephant and the
styles which are not distinctively different from
the prototypes in India, it can be dated to the
8" - 7" centuries A.D. and thus the oldest
available sculpture of Ganesa in Southeast Asia.
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Some scholars assumed that this image
was worshipped by Brahmins to destroy any
obstacles hindering their meditation,
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Pink sandstone Ganesa
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The image is around 70 centimeters tall and
still bears the lrace of gold plates and black
lacquer. He is seated with the right knee upright.
Its abdomen is s0 big that the distance between
both knees is too wide and therefore improper. The
sculpture is decorated eleganly, but its headdress
Is too short and flat. This ill proportion was possibly
due to the size of the stone or the lack of the
artisan's skill. The ornament at the forehead bears
the motifs of triangular leaves and has a knot at
the back. The bun at the nape of its neck is in the
form of a disc or blooming lolus, which is called

Sirascakra and recalls an influence of southern
India.
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The image has 4 arms: the upper right hand
holds a conch; the lower right one shows the
gesture presumably holding an wory; the upper
left one holds a cord. The lost lower left is believed
to hold modaka, a Kind of sweels as the Its
trunk Is like those of other images of Ganesa
which point to the hand holding modaka.
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Some scholars presumed that the Image
was made in the early 10" century A.D. because
it contains some motifs similar with those of the
Korker style., However, the author found that
the styles ol the decorative motils can not be
compared with the Khmer arl of that period.
Considering the similarity of the art styles between
this image and those in the art of northern India,
the author believes thal it can be dated to the
10" - 11" centuries A.D.
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3. WIzALUAAAIAT (1)
Black sandstone Ganesa (1)
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This Ganesa is around 90 centimeters tall
and in a seated posture with the right leg resting
on the left one loosely. It has 4 arms: the upper
right hand holds a cord; the lower right one an
ivary; the upper left a scythe; the lower left modaka
seized by the trunk of this image. Yajayopavila,
Brahmin's cord, Is in the form of serpent, which
shows that Ganesa was a son of Siva. Like ancient
Indian people, he wears dhotl and a headdress
with a Krandamakuta top, the latter of which was

popular in the art of southern India. His both ears

are large, spread out and show the wrinkles
engraved according to their natural forms. His
both ivories are now lost. This image is on an
unrefined base. On the front fagade of the base,
there are two figures of rats. The motif near these
two figures shows the trace of a lion - footed base
of the 17" century A.D. Hence, the image must

have been made at that ime.



4. WSZALMFFR57 (2)
Black stone Ganesa (2)
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This image is about 110 centimeters tall and
sitting with the right shin lifting up. The upper right
hand is damaged. The lower right hand holds a
broken ivory while the upper right one holds a cord.
modaka Is In his lower lefl hand. The ornament at
the forehead shows the style which is different
from its prototype; this kind ol development was
not later than the mid — Ayutthaya period. Its bun

15 in the form of sirascakra. The cord of Brahmin

" nsuAaUns, SaReIny, 34.
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on the left shoulder is In the form of snake with

scales. |l wears a bracelel at four wrists and also
wears a loincloth. The belt locks the loincloth
whose tuck at the back bears a triangular motif of
the Ayutthaya period. His both ivories are missing.
There is a lozenge molif on the area between
the eyes. It can be dated to approximately the
15" — 16" centuries A.D.
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Bronze Ganesa
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WNGAPITINT 21 - 22

The Image presides in the middle building.
It measures 85 centimeters from knee to knee and
in the posture of sitting with the right leg resting on
the left one. The body is quite plump. Both hands
are placed on the thighs. The right hand holds a
broken ivory while the nght one holds a kind of
metal, His left ivory is in its own place. This Ganesa
possibly represents the God of Arts. His headgear
bears Ayutthaya — style motifs. Yajayopavita is hung
from the lett shoulder, on which there is the head
of a snake. His anklels are in the shapes of
Nagas. The belt bears slightly engraved motits
and precious stones. The drapery under the belt
contains triangular motifs. The image can be dated
to the 16" ~ 17" centuries A.D,
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The couple of lingas behind the base
supporting the principal image of Siva's shrine Is
interesting; generally only one linga is set as the
principal image. Some literalures of southern
India state the worshipping of lingas in pair.
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Some Puranas assert that after Srl Rama
rescued Sita, he led the troop to his homeland,
Ayodhaya. While he and his troop passed
Ramesvaram, a hermit suggested him that he
should purge himself of sin from killing Ravana, a
descendant of the Brahman caste. To accomplish
the mission, Sri Rama established a linga on
Gandamadhana of Ramesvaram: he ordered
Hanuman to bring Siva Linga from the sacred river
Namada. However, Hanuman had not returned by
the auspicious time fixed by the hermit. Thus, Rama
had a new linga made from sand and named it
Ramalinga or Ramanatha. Hanuman on his return

"™ pv. Jagadisa Ayyar, South Indian Shrines (New Delhi ; Aslan Educational Services, 1982),

492,
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heard of this and became sad. Rama told him not
o grieve over the matter, but to install the linga
that he brought to the north of the sand linga. Sri
Rama called it “Hanuman Linga,” and also gave
to it the precedence of worship.
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Moreover, there is a Tamil myth relating the

worshipping of two lingas in Kalalyarkoyil. The
story Is as follows:
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While Siva was wandering in Collvanam
Forest, Uma asked him abou! his forms and func-
tions and he said, “when my eyes are open, lhe
world appears; when they are shut, the world is
destroyed”. Uma wished fo lest this proposition,
50, just like other women, she crept up behind him

and covered his eyes with her hands. The world
was plunged into darkness. Siva was angered. He

cursed her to have a lierce, dark form as Kall. The
Goddess begged for forgiveness and Siva said,
“when you destroy the demons who plunder the
world, you will be released from the curse.” and
Uma began to perform tapas in Marutavaman,
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Later, the gods were troubled by the demon
Canda. Therefore, Siva sent them to ask Bhadrakall
for help. She fought with the demon and killed him
by destroying the five serpents that were his life.
Then she stood facing the Seven Mothers, who
drunk the blood of demons, and provided them with
delicious curry; hence she has been known as
Annapurna, “the woman who is filled with food™.
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South Indian Saiva Tradition (Princeton :

David Dean Shulman, Tamil Temple Myhs :
Princeton University Press, 1980), 268 - 269.

Sacrifice and Divine Marriage in the
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Goddess Kali returned 1o Cotivanam Forest
and asked the Undivided God (Akantam) to mani-
test himsell into two lingas, namely Sthulalinga and
Suksmalinga. She worshiped them and became
golden, so the gods named her Suvarnavall
(“Golden creeper”) and named Suksmalinga as
Kalisa (*Lord of Kali”). As Bhadra Kali, she stood
outside the shrine. However, inside, she separated
hersell into two. The firsl one was called Uma and,
by the grace ol Siva, merged herself with Sthulalinga
which can also be called Somesvara. The other
one was called Gauri and asked Siva to marry her
so that they would never be parted again; Siva,
thus, merged a hall ol Gauri into Suksamlinga, and
this kind of linga Is black on the right side and
golden on the left one. The other half of Gauri
entered the building called Visasaktipitha which
was situated to the north of that linga.

athelsfaidaionsmnfndngiunie
AInena1svsnudn  Tuiuiinasseariu
Asoase  lAnanaflen sasnTeINs RN
sewdilazdiniseg lwmanmwgnits 1o
ATIHTINTIANAAINATIE T IUTTNY THEY
AULBILAUNIINITINNTEAnR AN e
PETN  figszndranizdanivayniy
Bwiden™  Fonwdadululaieinisain

ABWIZME (HETIHIT B INW 1Y WH 2514

a |

= o o
ArfeRRmanUsIng luinagniwmasi v

“

i d (= o = o
AT AN AUNEANIIINABNISASTIAIRIA

ADIDIA LWL BITIHFIIS N LD

John Crawturd’s record stated his interview
with a Brahmin in Devasathan, The Brahmin said
that his ancestors came from a sacred island
which was named Ramiseram and situated
between Lanka and India. Therefore, it is possible
that the a couple of Siva Lingas found together in
the temple is related to the concept of making a
pair of Siva Lingas originating in Ramesvaram.

"™ David Kywatt (ed,), ibid., 119.
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